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Fakhr al-Din al-Razi's Epistle on
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Abstract: This article examines Fakhr al-Din al-Razi’s work entitled al-Hayuld wa al-Surah, whose subject pertains
to a critique of the opinion, held by peripatetic philosophers such as al-Farabi, Ibn Sina, that the “body” is com-
posed of matter and form. In this article, extant copies of the work are introduced; its name, date of writing, and
chronology in relation to the author’s other works are established, the authorship of al-Razi is demonstrated, and
finally the text is edited. As the next step, the issues addressed by the text are identified. In this context, al-Razi’s
critiques on the definition and the reality of the body, and on the body as being composed of matter and form are
discussed. In particular, those works of al-RazT’s that deal with these issues - namely, al-Mabahith, al-Mulakhkhas,
Jawabat ‘an Shukik al-Mas‘adi, Sharh al-Isharat, al-Hayula wa al-Sarah, Lubab al-Isharat, Sharh ‘Uyan al-Hikma, and
al-Matalib - are discussed from a chronological perspective, their contents regarding the issues at hand are com-
pared, the development of proofs is shown, and tables demonstrating the change are presented. In the section
where the content is discussed, although the importance of the subject with regard to philosophical thought and
theological principles is touched upon, al-Razi’s thoughts on atomism have been particularly avoided. As we con-
tinued through the process of identifying al-RazT’s ideas, we found that throughout his scholarly career, he criti-
cized the notion of the body being composed of matter and form. We ascertained that instead of this definition,
he saw the body as having an entity with a single reality and essence, holding that spatiality, volume, extension
and the ability to be physically pointed at are all accidents that inhere in this essence and reality. We elaborated on
al-RazT’s idea that the body can be defined by the enumeration of its accidental attributes in question.
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or a complete description of the nature, content, and orientation of Islamic

thought, an important step is to publish texts generated within this tradition.

Most works of Fakhr al-Din al-Razi (d. 606 / 1210) - a key figure during the
late period of Islamic thought who played a major role in the re-determination of the
content, method, and purpose of theology and philosophy - have been published.
Yet, the full identification of the entire corpus of his works, their contents, and in
what chronological order they were written coupled with the fact that a portion of
his works remains unpublished are two impending tasks that remain to be done.
On the way to helping fully discover the complete works of al-Razi, this study aims
to introduce, publish, and discuss the content of one of his works on the concept of
prime matter (hayild), previously unknown in both classical and modern sources.

I. Information on the Copy and the Method of Edition

There is a compilation in the Library of the National Advisory Council of Iran un-
der number 3933 which includes two very important treatises belong to Fakhruddin
al-Razi. The first treatise of this compilation, toward whose future publication we
are currently working, is al-Razi’s work on the atom (al-jawhar al-fard), whose name
is cited in the catalog as ithbatu juz'in la yatajazza’ and on the inside cover as ithbatu
juz'illadhi la yatajazza’. And the second treatise, the subject matter of this article, is
on the rejection of prime matter (hayild). The name al-Hayula wa al-Surah: Tahgiqu
hagqigat al-jism wa haddihi, as it appears in the library catalog, is probably the name of
this second treatise. The note regarding the content on the inside cover is as follows:

O B o O -2 RT3 TN U P E O I U EN N
By seally bl o oS n ) OF sl Conde Al edn 3 bl w5510

This book is about the proof of the indivisible atom, the verification of the reality of
the body and its definition. It belongs to Imam Fakhr al-Din al-Razi (May God have
mercy on him). In this treatise, al-Razi refutes the philosophical view that the body is

composed of matter and form.

The copy that constitutes the base for our publication was completed on 28
Rajab 1292 (Aug. 30, 1875), having been copied from “a very old copy” dated 8
Dhu'l-Qa’ada 615 (Jan. 26, 1219).* Given that al-Razi passed away on 1 Shawwal
606 (March 29, 1210), “the very old copy” in question was apparently written near-
ly nine years after his passing.

1 al-Razi, al-Hayula, 143. I would like to thank Thsan Fazlioglu for informing me of this compilation, a part
of which is this treatise, and also for encouraging me to translate and publish it.
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Il. The Name of the Treatise, The Authorship of al-Razi, and the Date
of Its Writing

a. With the exception of the list of Nasir al-Din al-Tusi (d. 672 / 1274), al-Hayula
wa al-Sarah: Tahqiqu hagiqat al-jism wa haddihi is not included in any list of the works
for al-Razi. For example, it is not mentioned in the lists of Ibn al-Qifti (d. 646 / 1248),2
Ibn al-Sha’ar (d. 654 / 1256)%, Ibn Abi Usaybi‘a (d. 668 / 1270),* Ibn Khallikan (d. 681
/1282)°, Kutubi (d. 764 / 1363)°, or Safedi (d. 764 / 1363)". The secondary sources,
whose individual names we did not deem necessary to provide here and which are
based on the works of these primary figures written in the 13* and 14™ centuries,
do not include the name of this treatise, either. Therefore, it only appears in al-Tusi’s
Fihristu Musannafati Mawlana Fakhruddin al-Razi as Risalatun fi al-Hayula ®

The most important testimony found in classical sources regarding its name
and its belonging to al-Razi is his own testimony in the work entitled al-Khalq wa’l-
ba'th.? According to this work, those who maintain that the body is pre-eternal (ga-
dim) base their opinion on the notion that contingency (imkan) is both existential
(wujudi) and dependent on matter (hayuld), and also that matter cannot exist in-
dependent of a bodily form. Based on his belief that contingency is not existential,
that matter is not pre-eternal, and that it is not impossible for matter to exist with-
out a bodily form, al-Razi rejects the fifth proof of those who acknowledge other
pre-eternal beings besides God and refers as follows to the subject matter / title of
the treatise that we are publishing:
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The answer to the fifth proof: We have earlier explained that contingency is not a positive
[thubuti] attribute that belongs to existence so that it would require a substrate. We have
recognized this, but why did you claim that it is impossible for what you name “matter”
to exist without there being a bodily form? A full explanation of this was made in a sepa-

Ibn al-Qufti, Tarih al-hukama’, 292-293.

Ibn al-Sha‘ar, Uqud al-juman, VI, 108-111.

Ibn Abi Usaybi‘a, ‘Uyan al-anba, 470.

Ibn Khallikan, Wafayat al-a‘yan, IV, 249.

Kutubi, Uyan al-tawarikh, IV, 12b.

Safadi, al-Wafi, IV, 254-256.

Tusi, Fihristu Musannafati Fakhruddin al-Razi, 375a, also see Bayezit Library Veliytiiddin Efendi, n. 2189,
250a; Topkap: Saray: Library, III. Ahmed, n. 1461, 137b.

9 al-Razi, al-Khalg wa’l-ba‘th, 96a.

00N oUW N

63



NAZARIYAT Journal for the History of Islamic Philosophy and Sciences

rate treatise that we authored about the explanation of the denial of matter. So find the
explanation therein.'

If we presume that the phrase fi bayani nafy al-hayula is the name of the trea-
tise, we have three alternative names for the treatise including al-Tasi’s list and the
library catalog: (i) Risalatun fi bayani nafy al-hayula, (ii) Risdlatun fi al-hayula, (iii) al-
Hayula wa al-Surah: Tahqiqu haqigati’l-jism wa haddihi. It may be said that the phras-
es used in the text by al-Razi include the name of the treatise, but at the same time
they may be references to its subject matter, because al-Razi is known to refer to his
works by their names, as well as by their subjects." The phrase Risalatun fi al-hayula
that occurs in the list of al-Tusi, however, is more of a reference to a treatise on mat-
ter, whose name is not fully specified. In addition, the name in the library catalog
does not sound like a name that al-Razi would have given this treatise, as a scholar
who rejects the idea of the body being composed of matter and form. Moreover, the
content of the treatise is set on negating matter while not containing the details of
the subject of bodily form. As a result, it is possible to say that the treatise does not
have a name determined by al-Razi, and that it will be difficult to make a decision
in this matter until some evidence emerges in support of one of the three names.

We may think that the statements in al-Khalg wa al-ba‘th are a reference to the
sixth volume of al-Matalib al-dliyya named fi al-hayula. However, it turns out that
these phrases are not about al-Matalib’s volume entitled fi al-hayula given that al-
Khalgq wa al-ba‘th was written sometime between 596-597 A.H. (1200-1201 A.D.)*?
, and that al-Matalib’s volume on hayuld was finished on 12 Jumada al-Thani 605
(Dec. 22, 1208)™. The phrase, “an independent treatise,” within the text also shows
that this treatise cannot be part of such an encyclopedic work as al-Matalib.

b. Al-TusT’s list and the personal references made by al-Razi himself constitute
sufficient evidence that the treatise actually belongs to al-Razi. However, it would
be more appropriate to draw attention to further evidence on this issue. First, we
can establish a relation of similarity. Different forms of a large part of the criticisms
and proofs in this treatise can be found in al-Razi’s other works. Therefore, there
are numerous examples of al-Razi directing his readership to his other works in
cases when subjects and proofs are similar. We delay providing the related examples
until the fourth section, where we will make comparative content analyses. Second,
we can establish a relation of sameness and repetition. For example, proofs in the

10  al-Razi, al-Khalg ve’l-ba’s, 96a.

11  For similar references made by al-Razi to Nihayat al-ijaz fi dirayat al-ijaz, see al-Razi, Nihayat al-‘uqil,
339b; Sharh al-Isharat, 456; al-Tafsir al-kabir, 11, 127.

12 Altag, “Fahreddin er-Razi'nin Eserlerinin Kronolojisi”, 127-128.

13  al-Razi, al-Matdlib al-‘aliya, V1, 215.
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second chapter of this treatise demonstrating that the body is not composed of
matter and form are provided by al-Razi in his work entitled Sharh ‘Uyun al-Hikma.**
It is possible to comparatively demonstrate in seven paragraphs - with the first par-
agraph being provided verbatim, the others in shortened form - that certain texts in
both books are either the same to the letter, very similar, or that the texts in Sharh

Esref Altas, Fakhr al-Din al-Razi’s Epistle on al-Haydla wa al-Strah: A Study and Editio Princeps

‘Uyun al-Hikma are summaries made from this treatise.

14

The first paragraph: The determination of the point of discussion:

al-Hayula wa al-Surah, fol.113-114.
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Sharh ‘Uyun al-Hikma, 111, 19-20.
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The second paragraph: The first presentation of Ibn Sina’s proof:

al-Hayula wa al-Sarah, f0l.129-130.
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al-Razi, Sharh ‘Uyani’l-hikma, 111, 16-28.
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Sharh ‘Uyun al-Hikma, 111, 21.
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The third paragraph: the critique of the first presentation of Ibn Sina’s proof:
al-Hayuld wa al-Surah, fol. 131.
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Sharh ‘Uyun al-hikma, 111, 21-22.
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The fourth paragraph: the second presentation of Ibn Sina’s proof:
al-Hayula wa al-Surah, p. 132
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The fifth paragraph: the critique of the second presentation of Ibn Sinad’s proof:
al-Hayuld wa al-Surah, fol. 132.
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Sharh ‘Uyun al-Hikma, 111, 23.
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The sixth paragraph: The third presentation of Ibn Sina’s proof:

al-Hayula wa al-Surah, fol. 132-133.
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Sharh ‘Uyun al-Hikma, 111, 23-24.
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The seventh paragraph: the critique of the third presentation of Ibn Sina’s proof:
al-Hayula wa al-Surah, p. 133-134.
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Another proof that the treatise belongs to al-Razi is that the text contains some
autobiographical information. According to one such piece of information, al-Razi
states that a question he had about a proof of Ibn Sina (d. 428 / 1037) had been
voiced by Abu al-Barakat al-Baghdadi (d. 547 / 1152) as well.™

When this question came to mind, I saw that Abu al-Barakat had said things similar
to this statement. When my dealing with this issue dragged on and upon seeing that
people showed great bigotry in the discussion of this proof that al-Shaykh al-Rais nar-
rated from Abu Nasr al-Farabi, I summarized the discussion of this proof from some

aspects that I personally inferred as well as from aspects other scholars inferred.*

Because Abu al-Barakat died in 547 / 1152 and the “very old copy” on which
the copy that we have published is based is dated 615/ 1219, we may conclude that
the original text was written sometime during the lifetime of al-Razi, who lived be-
tween 545 /1150 and 606 / 1210. The text also notes that discussions and debates
centered on the ideas defended by Ibn Sina continued feverishly. Such discussions
played a background role in the Khorasan region in Sharafaddin Muhammed ibn
Mas‘ad al-Mas‘adi’s (d. 585/ 1189-590/1194 c.) writing of his al-Shukuk wa al-shu-
bah ‘ala al-Isharat, Ibn Gaylan’s (d. 590 / 1194 c.) writing of his Huduth al-alam,
and al-Raz1’s writing of his al-Sharh al-Ishardt. There are also testimonies that Abu
al-Barakat, like Ibn Sina, was famous in the Khorasan and Kharizm regions and
that there was a large number of scholars following his critiques of Ibn Sina. For
example, in an official letter he wrote to Abu al-Barakat, Watwat (d. 573 / 1177)
invited him to Kharizm, saying that his works had a large following there.'” Ac-
cording to the information provided in Tatimma al-Siwdn al-Hikma, in a debate that
occurred between Omar al-Khayyam (d. 526/1132) and Faramurz ibn Ali (reign
513-536/1119-1141), the ruler of the Yazd region of the Kakuyis, who lived under
the Seljuks, and also the writer of a work entitled Mahjah al-Tawhid, the parties
evaluated the ideas of Ibn Sina and Abu al-Barakat.!®* And Ibn Sahlan al-Sawi (d.
540/1145), in his work entitled Nahj al-Taqdis, responds to Abu al-Barakat’s critique
of Ibn Sinad’s argument that God knows all particulars (juz’1); it is possible to see the
influence of Abu al-Barakat in a work of Ibn Gaylan written in the same period."
Qiwamuddin Suhayl ibn ‘Aziz al-Mustawfi, to whom al-Razi dedicated two of his
works, Nihdyat al-ijaz and al-Mabahith al-Mashriqiyya, probably presided over gath-

15  al-Baghadi, Kitab al-Mu'tabar, 11, 10-17.

16  al-Razi, al-Hayula wa al-surah, fol. 129.

17  Watwat, Majmu‘a al-rasdil, I, 64.

18  al-Bayhaqi, Ta'rikhu hukama al-Islam, 136-137.

19  Ibn Gaylan, Huduth al-‘alam, 50, 55, 65, 72,100, 101, 111, 123.
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erings in which Abu al-Barakat’s ideas were discussed. Given that al-Razi cited Abu
al-Barakat both in his work Mabahith in particular and in his other works where he
intensely critiques Ibn Sin3, it is obvious that he had a very good command of Abu
al-Barakat’s ideas and that he engaged in discussions with scholars who were also
very well-versed in these ideas.? For this reason, al-Razi’s references to Abu al-Bar-
akat take on an important meaning within the context of al-Razi’s critiques of Ibn
Sind’s ideas made throughout the treatise.

Phrases found in this treatise such as, “since the beginning of my tenth year until
the present time when I have reached the fifty-second year of my life”, similarly can
be found in other works by al-Razi. For instance, in his commentary on the Chapter
of Joseph in the Holy Qur’an, which he finished on 7 Sha’ban 601 (March 30, 1205),
he writes, “Today I am fifty-seven years old,”*! and again in his work entitled Asrar
al-Tanzil, he notes that he has been remembering (dhikr) God for fifty years.?

c. Apart from a few chronological markers in al-Razi’s works such as Tahsil al-
Haqq and Mundzarat and the dating of a few major works in biographical works,
the first assessments addressing the chronology of al-Razi’s works are the efforts of
Kraus® and of those Ess.** Other works which may also be considered chronological
dating efforts include Jomier®, Lagarde®®, and Gramlich’s®” works on the chronol-
ogy of al-Tafsir; Zarkan®® and al-Alwani’s® findings about some of al-Razi’s works.
Moreover, Shihadeh’s views on the chronology of a number of fundamental works®
and the list of a small number of works provided by Griffel based on this** may also
be considered within the context of chronology. The additional section in Kaplan’s
doctoral dissertation in which he introduces al-Razi’s works contains significant
data for the determination of writing dates.*” Since the existence of the treatise on
hayula currently in question was unknown during all of these efforts, there are nat-
urally no notes on its chronology, either. However, a number of findings regarding

the chronology of this treatise are provided in our work entitled “Chronology of

20  Altag, “Fahreddin er-Razi'nin Hayati, Hamileri {lmi ve Siyasi Hi§kileri”, 54-57.
21  al-Razi, al-Tafsir, XVIII, 148.

22 al-Razi, Asrar al-tanzil, 235b.

23  Kraus, “Les Controversies de Fakhr al-Din al-Razi”, 187-214, 212.

24 Ess, Die Erkenntnislehre des ‘Adudaddin al-Ici, 147.

25  Jomier, “Les Mafatih al-Ghayb de L'Imam Fakhr al-Din al-Razi1”, 253-290.

26  Lagarde, Index du Grand Commentaire de Fahr al-Din al-Razi, 51-57.

27  Gramlich, “Fahr ad-Din ar-Razi’'s Kommentar zu Sure 18, 9-12”, 99-152.

28  Zarkan, Fahruddin al-Razi, 56-164.

29  al-Alwani, al-Imam Fahruddin al-Razi, 121 vd.

30  Shihadeh, The Teleological Ethics of Fakhr al-Din al-Razi, 5-11.

31  Griffel, “On Fakhr al-Din al-Razr’s Life and the Patronage He Received”, 313-344.
32  Kaplan, Fahruddin er-Razi Diisiincesinde Ruh ve Ahlak, 266-407.
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Fakhr al-Din al-Razi’s Works,” which establishes the writing dates of more than 60
works written by al-Razi.*

The aforementioned autobiographical information in the treatise on hayuld,
which informs about al-Razi’s age, provides an idea about the writing date of the
treatise. Given that al-Razi was born on 25 Ramadan 544 (Jan. 25, 1150)3* and that
he says in the text, “until the present time when I have reached the fifty-second year
of my life,” it may be calculated that the treatise was written in the year 596/1200.
Upon an invitation from the Sultan of Ghur, Ghiyathaddin Muhammad (reign: 558-
599/1163-1203), al-Razileft Bamiyan in 595 (1199), where he had previously lived®,
for Herat. Indeed, al-Razi participated in a debate between Shafi’i, Hanafi, and Kar-
rami scholars in the presence of Sultan Ghiyathaddin in Firazkah in 595 (1199),
and following this debate that became known as the “Firuzkuh discord [fitna]”, he
was forcibly sent to Herat by the sultan.*® Al-Razi reached Herat in Muharram 596
(October 1199) as he states in the introduction to his work named Risdla fi tahqgiq
al-mutashabihat (the first version of his Ta’sis al-Taqdis).*” Al-Razi lectured a great
many students® in the madrasa®® that Sultan Ghiyathaddin had built for him in Her-
at near the Grand Mosque. The treatise on hayuld was written during the years that
al-Razi was protected and supported by the Ghurians, during which time he entered
his most prolific time as a writer. During nearly a decade of living under the auspices
of the Ghurians, al-Razi wrote the following works, sorted chronologically here: As-
rar al-Tanzil wa anwar al-ta’'wil, Ardis al-muhassal fi nafdis al-mufassal, Al-arba‘in fi ‘usil
al-din, Lawami' al-bayyindt fi (tafsir) al-asma wa al-sifat, Al-khalq wa al-ba‘th, Al-nihayadt
al-bahiyya fi al-Mabahith al-qiyasiyya, Al-Riyaz al-munaka fi ara ahl al-ilm, Al-lataif
al-Ghiyasiyya fi al-Mabahith al-ilahiyya, Mandqib al-Shafii, Al-Shajara al-mubaraka fi
ansab al-talibiyya, Lubab al-Isharat, Ta'sis al-taqdis, Zad al-Ma'ad, al-Barahin al-Bahdi-
yya, al-Khamsin fi usil al-din, and al-Hadiya li al-Taqlid al-Muaddiya ila al-tawhid.*’

It is important that the chronology of al-Hayuld wa al-Sarah be established with
respect to other works that examine the same topic. Al-Razi dealt with this issue for
the first time in his al-Mabahith, written in 574-575 (1178-1179) as an explanation
and critique of Ibn Sina’s philosophical arguments.** Al-Mulakhkhas fi al-mantiq wa

33  Egref Altag, “Fahreddin er-Razi'nin Eserlerinin Kronolojisi”.

34 Ibn Hallikan, Wafayat al-a‘yan, 1V, 252.

35  Ibnal-Sha’ar, ‘Ukud al-juman, VI, 107.

36  Ibn al-Asir, al-Kamil fi al-tarih, X, 262.

37  al-Razi, Risdla fi tahqiq al-mutashabihat, 20a.

38  Ibn Abi Usaybi‘a, ‘Uyun al-anba’, 462.

39  Ibn al-Asir, al-Kamil, X, 262.

40  Altas, “Fahreddin er-Razi'nin Eserlerinin Kronolojisi”, 124-134.
41  al-Razial-Mabahith al-Mashrigiyya, 11, 9-64.
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al-hikma, written after al-Mabahith, presents a different combination of the argu-
ments given in al-Mabahith regarding this issue.*? Al-Razi examined this issue in his
Jawdbat an Shukik al-Mas’adi that he penned as a response to al-Mas’adi’s commen-
tary entitled al-Shukiuk wa al-Shubah ala al-Isharat*®. In this work, his examination
centers on al-Mas’udi’s criticisms. In his work entitled Sharh al-Isharat, authored in
576 (1180), he examines the issue as a commentary on and a rejection of Ibn Sina’s
explanationsinal-Isharat.*

Al-Hayula wa al-Surah, written in 596/1200, about 20 years after Sharh al-
Isharat, is most likely the first work to be dedicated to this topic in the history of
Islamic philosophy and theology. Exclusively devoted to the reality of the body and
the critique of the idea that the body is composed of matter and form, this treatise
has an important place among the works of al-Razi.

In addition to this treatise, another work written as a summary of Ibn Sinad’s
opinions is Lubab al-Isharat, written in 597 (1201)*. As for Sharh ‘Uyun al-Hikma,
written in the last five years of al-Razi’s life, probably sometime around 605-606
(1209), it contains the second part of al-Hayuld wa al-Surah to the letter.*® The last
work in which this topic is discussed is a separate volume of al-Matalib named Fi
al-Hayula. Recorded to have been completed on 12 Jumada al-Thani 605 (Dec. 22,
1208)*’, al-Razi mostly lists the proofs for and against atomism in this volume, em-
ploying more geometrical proofs than in any other work that he had previously
written while also discussing a number of issues regarding prime matter.*®

Al-Razi examined, albeit partially, the issue of matter and form in his works
with a predominantly theological perspective as well. For example, the issue is brief-
ly discussed within the context of atomism in Nihdyat al-‘Uqul written between
575-576 (1179-1180)*°, in al-Muhassal written between 585-590 (1189-1194)%°, in
Ithbat juz'in ld yatajazza’ written partially in Transoxania between 580-584 (1184-
1188) and finished in Marw between 589-591 (1193-1195)°!, and in al-Arba’in writ-
ten in the year 595 (1199).*

42  al-Razi, al-Mulakhkhas, 119a-121b.

43  al-Razi, Jawabat ‘an Shukuk al-Mas‘udi, 2a-5b.
44  al-Razi, Sharh al-Isharat, 22-50.

45  al-Razi, Sharh ‘Uyun al-hikma, 111, 19-33.

46  al-Razi, Sharh ‘Uyun al-hikma, 111, 19-33.
47  al-Ragi, al-Matalib, V1, 215.

48  al-Razi, al-Matalib, V1, 199-214.

49  al-Razi, Nihayat al-‘uqul, 344a-350b.

50  al-Razi, al-Muhassal, 117-118.
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52  al-Razi, al-Arba’in, 11, 3-17.

71



NAZARIYAT Journal for the History of Islamic Philosophy and Sciences

lll. Content of the Treatise

Al-Hayula wa al-Sarah was penned to explain “whether the body is composed of

matter and form” and is organized into an introduction and four chapters.

Introduction: Consisting of hamd (praise to God), salawat (benedictions upon the
Prophet Muhammad) and a note that the treatise was written extemporaneously on
request.

Chapter One: The determination of the focal point of the debate between theologians
and philosophers about the reality of the body.

Chapter Two: Three proofs that the body is composed neither of matter nor of form.
This chapter also includes an intermediate section on the definition of the body.

Chapter Three: An explanation of the proofs cited by those who are of the opinion that
the body is composed of matter and form, and four stations in the criticism of these
proofs.

Chapter Four: Conclusion; distinction between the substance of the body and its att-
ributes, and al-Razi’s opinion.

Since the content of the treatise focuses on what the body is, the details of mat-
ter and form are not dealt with in this treatise. For example, among the subjects not
examined in this treatise are the existence of matter for all bodies, and that matter
cannot exist without form and vice versa, and how matter is related to form, and

the subjects of generic form and natural form.

IV. The Definition of the Body, the Verification of its Reality, and the
Critique of the Body being Composed of Matter and Form

Based on the content of al-Hayula wa al-Surah, there are five issues to be dis-
cussed; namely, (1) the reality of the body, (2) its philosophical implications and
the problems it engenders from a theological perspective, (3) the definition of the
body, (4) al-Razi’s proofs that the body is not composed of matter and form, and (5)
the presentation of Ibn Sina’s proofs, who maintains that the body is composed of

matter and form, and al- Razi’s critique of this position.

1. Al-Razi, using very similar words, classifies the opinions about the reality of

the body in many of his works in the following manner:>

53  al-Razi, al-Mabahith al-mashrigiyya, 11, 15; Nihayat al-‘uqul, 343b; al-Mulakhkhas, 113b; Sharh al-Isharat,
6; al-Muhassal, 116; al-Arba‘in, 11, 3-4; al-Matalib al-‘aliya, VI, 19-20.
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The natural body
Those that are actually divisible:

(a) actually finite atoms (The majority of theologians; - Abu al-Huzayl al-Allaf from the
Mu’tazilites, Xenocrates -°%)

(b) actually infinite atoms (Nazzam,> Anaxagoras™)
Those that are potentially divisible:

(o) finitely divisible (al-Shahristani®’)

(d) infinitely divisible (Philosophers)

In his al-Hayula as well as al-Ithbatu juz’in la yatajazza’, al-Razi examines in de-
tail this classification, whose (a), (b), and (c) parts overlap with the classification of
Ibn Sina®*®. According to the detail that he gives, the view that is accepted by Dem-
ocritus, Abu Bakr al-Razi (d. 313/925), and Abu al-Barakat al-Baghdadi, namely (f),
solid particles in different sizes that can be divided into three dimensions in the im-
agination (wahm), but who do not accept actual disjunction in the external world,
must be added to this table.>® We may note here that al-Samarqandi (d. 702 / 1303)
later added to al-Razi’s table (e) ancient philosophers who considered the actually
divisible parts of the object not as atoms, but as lines.®

According to the opinion of the theologians subscribing to (a) above, which al-
Razi also generally defended, the body composed of atoms is made up of width,
height, and depth, and these are actual.®’ But according to (d), defended by al-Farabi
(d. 339/950) and Ibn Sina, there is no need to prove the existence of a corporeal
form because the existence of an extended body that encompasses physical space is
a fact which can be perceived by the senses. However a corporeal form, which con-
sists of extension and occupation of space, is not a self-subsisting entity in and of
itself and therefore it must inhere in a substrate. The substrate, which this corporeal
form inheres in, is matter. Thus, the body is a substance composed of both a bodily
form and matter.%? The understanding that the body is composed of matter and

54  al-Razi, Ithbatu juz'in la yatajazza’, 1

55  Thereis adifference between the opinion al-Razi ascribes to Nazzam and the one ascribed to him by Abu
al-Husayn al-Hayyat. al-Hayyat, al-Intisar, 66-81.

56 al-Razi, Ithbatu juz'in ld yatajazza’, 1
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al-Mandahij wa al-Bayyinat. al-Razi, al-Matalib al-‘aliya, VI, 20.
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61  al-Razi, al-Matalib al-‘dliya, V1, 9; al-Mabahith al-mashrigiyya, 11, 9, 12.

62  al-Razi, Sharh ‘Uyun al-hikma, 111, 16-17; al-Matalib al-‘aliya, VI, 200; Ibn Sina, Metafizik II, 57-60.

73



NAZARIYAT Journal for the History of Islamic Philosophy and Sciences

form was always criticized by theologians, among whom al-Razi, because this un-
derstanding incorporated certain aspects that went against the pre-eternity of God
(azaliyyah) and implicitly denied religious principles, such as the afterlife. Many
theologians, such as al-Maturidi (d. 333 / 944), al-Ghazzali (d. 555/ 1111), and al-
Shahristani (d. 548 / 1153), stated that accepting the existence of a matter (hayuld)
that constituted the bases of beings would make it difficult to prove the existence
and attributes of God, noting also that it would undermine the idea of creation from
nothing (ex nihilo).%® The acceptance of matter was at the same time understood
as something that would impose a limit on God’s will and might, in the context of
natural causality in the universe. As a matter of fact, al-Ghazzali rejected the type
of essential determinism that stems from the nature of objects, and instead drew
attention to relationality based on [divine] customs [or divine customary patterns],
which in turn is based on God’s will and might.** Authors, such as al-Nasafi (d. 508 /
1115) and al-Shahristani, compared the idea of matter to the Mu'‘tazilite view of the
nonexistent, and drew attention to the problems inherent in these two conceptions
in terms of creation and pre-eternity.®® Al-Taftazani (d. 792 / 1390), an author from
amongst the post-classical scholars, indicates the conclusions of a debate on the

reality of the body, in the following way:

If asked whether there is any fruit of the controversy [between theologians and phi-
losophers about the reality of the body], we say thus: Yes, in proving the existence of
the atom lies a path of salvation from most of the philosophers’ obscurities, such as
the affirmation of matter and form., which leads to the pre-eternity of the cosmos and
the negation of the bodily resurrection. [Also in proving the existence of the atom] lies
salvation from most geometrical principles, on which the continuity of the movement

of the heavens, and the impossibility of their separation and unification relies.®

Al-Razi examined the theological implications of the understanding of the
body - stated sententiously by al-Taftazani - particularly in his Nihdyat al-Uqul and
al-Matalib. In al-Razi’s description; according to theologians, all of existence was
created with a temporal creation preceded by nonexistence. The pre-eternal Being
creates substances, and by combining these substances, He creates bodies. Philoso-
phers, however, advocate the idea that God, who is essentially pre-eternal, created
existence by giving form to the pre-eternal matter that was in a state of potentiali-

63  al-Maturidi, Kitab al-Tawhid, 79; 95, 125-128, 215-216; al-Ghazzali, Tahafut al-falasifah, 119; al-Shah-
ristani, Nihayat al-igdam, 163-168.

64  al-Ghazzali, Tahafut al-falasifah, 239-241.

65  al-Nasafi, Tabsirat al-adilla 1, 103; al-Shahristani, Nihdyat al-igdam, 169.

66  al-Taftazani, Sharh al-Aqaid al-Nasafiyya, 25.
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ty.%” On the other hand, the return of the bodies to the spirits and the possibility of
a physical resurrection are based on the negation of the idea of matter and on the
affirmation of the atom.®

Al-Razi, draws attention to the philosophical implications of the form-matter
theory in his Sharh ‘Uyun al-Hikma. There, al-Razi argues that Ibn Sinad’s opinion
that “the natural body is composed of matter and form” can constitute a basis for
only four subjects: Two of these relate to physics, whereas the other two are con-
nected with metaphysics. The first subject that relates to physics is that the concep-
tion of the body as being composed of matter and form proves the expansion and
condensation in bodies, and this in turn provides an opportunity for the negation
of the void. The other subject pertaining to physics is the bodies of heavenly spheres
not being able to dispersion or cohesion. The metaphysical issues that depend on
this principle are the proof that (1) the body in terms of its essense is contingent
and (2) that the Necessary Being is not a body.® However, the treatise of al-Hayula
wa al-Surah contains no reference about either the theological or the philosophical
implications of the understanding of the body as composed of matter and form.

2. The definition of the body is one of the major issues that this treatise dis-
cusses. For Ibn Sina, the body is a thing for which it is possible to assume three
dimensions that intersect at right angles. According to this definition, the dimen-
sions are not actual, but potential. The assumption or imagination of points, lines,
and surfaces in a body rather than their existence therein suffices. The reason is,
the dimensions that intersect at right angles may not be actually present in shapes,
such as a sphere, a cylinder, or a cone. Even if we accept their actual existence in a
cube, the source of the corporeality of a body in the shape of a cube is not the actual
dimensions.™

Al-Razi consistently maintains his critique of Ibn Sina’s definition of the body
from his earlier works up until his latest ones. Al-Razi criticizes this definition,
which in al-Mabdhith he calls as description (al-rasm), from various angles: (a)
Through the mediation of a corporeal form we may assume three dimensions in
matter. In this case, this definition of the body also incorporates matter. (b) It is
possible to assume three dimensions in the imagination as well. Therefore, imagi-
nary dimensions can be named “geometrical bodies.” However, the imagination is

not a body. (c) Possibility and ability which are employed in the definition of the

67  al-Razi, al-Matalib al-'aliya, V1, 199-200.
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69  al-Razi, Sharh ‘Uyun al-Hikma, 11, 24-26.
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body are not existential (wujudi) things. Things that belong to nonexistence, on the
other hand, can be employed only in the definition of simple things, because simple
things are defined through their concomitants. However, in the eyes of those who
support this definition, the body is composed of genus and differentia in terms of
its essence, and of matter and form in terms of existence.”

- =

The proof that Ibn Sina’s definition is a description (al-rasm) is constructed on
the question in al-Mulakhkhas about what it is that accepts the inherence of dimen-
sions. That is, (d) that which accepts the inherence of dimensions cannot be a form
because form is something with which the object becomes actual. In this case, form
cannot be receptive (gabil) and active (fi']) at the same time. And it is not possible
for matter, either, to accept the dimensions before form. 7

Al-Razi mentions another criticism in Sharh al-Isharat. (e) The attribution of
receptivity to a thing follows its essence. There has to be a body first so that recep-
tivity can be attributed to it. In this case, if being capable of accepting the three
dimensions were a substantive component of the body, this capability would have
to precede itself by two stations. In this case, the definition that “the body is some-

thing which is assumed to be capable of having three dimensions” is incorrect.”

Al-Razi cites in al-Matalib three proofs about why this definition cannot be a
definition, and five proofs about why it cannot be a description, either. According
to al-Razi, the reason this definition cannot be a definition is the following (in ad-
dition to the above-mentioned articles of (c) and (e) ) : (f) The body’s capability
of accepting three dimensions is a relation (al-izifa) and an attribute (as-sifa). The
essence of the body, however, is a substance which is self-subsisting. It is not pos-
sible for a relative attribute to be the substantive component of a thing to which it
is attributed.

The proofs in this work which demonstrate that this definition is not a descrip-
tion are based on the facts that dimensions intersecting at right angles can appear
after becoming a body, and that human nature (fitrah) always recognizes volume
and the occupation of space more clearly than attributes, such as having corners,
angles, and capability.”* Apart from these criticisms, which were repeated in later
theological literature, al-Razi, in this treatise in particular, criticizes the definition
of the body based on whether a body’s genus is substance (jawhar).

71  al-Razi, al-Mabahith al-Mashrigiyya, 11, 13.
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Al-Razi’s first criticism in this treatise regarding the definition of the body
is directed toward why Ibn Sina, who holds that the body is composed of matter
and form, did not mention the substance of matter in his definition of the body,
while his second criticism pertains to the understanding claiming that the body is
a sub-category under substance (jawhar), but which doesn’t have any other parallel
divider (gasim). In al-Mabahith, al-Razi maintains that substance is not a substan-
tive component of those categories under it, that is, it cannot be predicated of them
as a genus. According to him, the substance can be predicated of those under it as
the way non-substantive concomitants are predicated.” Al-Razi cites the proofs of
this in al-Mabdhith and al-Mulakhkhas: According to first proof (a), if substance is
a genus, the species under it must be able to be differentiated from one another
through various differentia. According to the assumption that these differentia are
accidents, if the accident subsisting through substances is also the substantive com-
ponent of the substance that it depends on for its own existence to be sustained, an
infinite regression (tasalsul) will result. Therefore, differentia must be considered as
substances. Consequently when substance is predicated of these differentia -which
are substances themselves- as a genus, genus (which is substance) and differentia
(which in this assumption is also substance) must be equal. In this case, these dif-
ferentia are substances; however, the name ‘substance’ is predicated of them as
concomitants which in turn means that substance is not a genus, but simply one
of the body’s comcomitants. According to second proof (b) when the body is taken
to be a substance, if being a substance is interpreted as not needing a subject or
that the essence is the cause of not needing, these cannot be genus since both of
these are negative meanings. If being a substance is interpreted as an essence for
which cause is an accident, in this case it is not possible for substance to be taken
as a genus since there cannot be a common attribute between the species of the
genus. According to final proof (c); if the essence, which is considered a substance,
is simple, it cannot be a species of any genus. This is due to the principle that since
a simple thing cannot have differentia, it will be in need of differentia in order to
be distinguished from the other species under the same genus, thereby rendering
it into a compound. Hence any simple thing falls under substance, and not under
genus, meaning that substance is not a genus. Since the possibilities listed in (a) will
be valid for the assumption that the essence, which is considered a substance under
this theory, is a compound, it ensues that substance is not predicated as genus to
the thing which fall under it.”

75  al-Razi, al-Mabahith al-Mashrigiyya, 1, 243-244.
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Acting on this background, al-Razi questions whether the genus of substance
has any other species than body. According to al-Razi, matter, form, and separate
intellects, which are considred as species of the genus of substance, are simple,
meaning that they do not have differentia. Since that which does not have differ-
entia, as a species, cannot be differentiated from other species, they cannot be
parallel or common dividers (qasim) of the body. Furthermore, in the event that
the body is considered a single species under the genus of substance, the following
question becomes relevant: “From which species does the body’s differentia sepa-
rate it?”

These criticisms led al-Razi to the following result: Just like accident is not the
genus of the nine accidents under it, so is substance not the genus of the substances
under it. Because substance cannot be predicated of those under it as their genus,
it is not necessary for the body to be composed of genus and differentia. And since
there is nothing that demonstrates that the body is composed of matter and form,
the body is a substance which is not composed of matter and form. And such a sim-
ple substance can only be defined through its concomitants and its effects.”

3. al-Razi’s changing opinion toward atomism is a fact. However, it can be clear-
ly stated that he never accepted the theory of matter and form and that he never
changed his attitude regarding this theory. The three main proofs that he employed
in the critique of this theory, however, underwent distinct developments. The most
general presupposition, on which al-Razi bases his critique of matter and form, is
that the matter and form must have precede the composite body in existence and
that they come together due to a principle.

Al-Razi’s first evidence in rejecting the conception of the composite body is to
question what it is that fundamentally gives volume and extension to the body. As
a matter of fact, al-Razi’s first proof based on the analysis of matter and form is a
divided syllogism, using such variables as occupying space, having extension, and
possessing volume, which seeks to eliminate the different possibilities regarding
what it is that produces these things . Chronologically speaking, this proof was first
discussed in al-Mabdhith and Sharh al-Isharat, taking its most complete form in the
treatise being published now. It was later partially repeated in Sharh ‘Uyun al-Hikma
and al-Matalib, two works al-Razi penned later in his life. Its development is shown
in Table 1, Table 2, and Table 3.

77  al-Razi, al-Mabahith al-mashrigiyya, 11, 15.
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In the event of the
penetration of the bodily
form, equivalents must
merge (jjtima’ al-
mithlayn).

The case of either one of
matter and form inhering
(hal) and the other being a
substrate (mahall); one
cannot be privileged over
the other,

The fact thatitis
independent shows that
matter occupies space.
This s impossible in three

ways.

When it needs a particular
substrate, the substrate
can be re-evaluated just
like matter. This leads to

infinite regress.

According to whether
matter needs a particular
substrate or not If it does not need it, it means
that the bodily form is not in
need of a particular
substrate, Combination is not
necessary.

It occupies space

The bodily form
becomes that which is
qualified, whereas

Matter
matter becomes a
When it occupies space as quality that belongs to
Contingent contingent on the bodily the body. This goes
form against the view that
the bodily form
penetrates into
matter.
If the bodily form occupies It is impossible for a bodily
space, matter does not form, which occupies
It doesn’t occupy space occupy space either space, to penetrate into
independently or matter, which does not
contingently occupy space.
Table 1: The first form of the first proof about the rejection of
hayula as in al-Mabahith and Sharh al-Isharat
Source: al-Razi, al-Mabahith al-Mashrigiyya 11, 52-53; Sharh al-Isharat, 39-40.
[Aa] His
extended and Conclusion 1: H and F are both
independent bodies. The body will have to
ded consist of the combination of
F s extende two other bodies, which will
and lead to an infinite regression.
independent
Taking into
account the [Ab] H is extended
[A]Hand Fare varlables of and contingent Conclusion 2: Since H and F are
extended independence Fl ded and extended but contingent, an body
and contingency 5::::?‘ zma" that will function as a foundation is
B needed.
[Ac] i. His extended and
- independent Conclusion 3:
[Ba] fH and F, F s extended and contingent 1. H is an body, Fis an accident
hich t .
Question: What is it :ha: we;re::.':,a i H ts extended and contingent fi. Hs an accident, F s an body
engenders extendedness generate the Fis extended and independent The body is not a compound.
in the object? hmiylwhef\
H: (hayula) Matter [B]Hand F are G 4.ltisa thatH
not extended and F, which are not extended, should
F: (surah) Form generate an extended body.
[Bb] If Hand F
gene:latgdhain Conclusion 5: This thing is already a body. Explanation: The components that precede
extended thing Accordingly, the body is an essence in the body are not part of its reality. They're
whetn “‘;z' came and of itself, and so matter and form are only the preceding cause of the body, not
ogetner. not needed. parts of it.

His extended, F
is not

Conclusion 6: H is a body by itself.
There is no need for combination.

[CIHorFare
extended

Fis extended, H Conclusion 6: Fis a body by itself.
is not There is no need for combination.

Table 2: The structure of the first proof on the rejection of
hayula as in al-Hayuld wa al-Surah
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Requires
interpenetrability of OrHand F are both
two ions. This bodies.
is impossible.
\

[B1] If what has a

volume is the This necessitates a space (hayyiz)

This s acknowledged, and means nothing but stating that
substrate, and what because: the accident exists through the
. does not is the

When the existence [B] 1. H has volume, F inherent object.
and reality of matter does not
and form are ii. F has a volume, H hat has no volume N -
considered . does not [B2] If what does not in its essence does It is impossible for
independently, their have a volume is the Thisis invelld, not occupy any that which has

substrate, and what . volume to penetrate

N because: space.
has a volurne is the into what has no
inherent What has volume, volume,

His matter—F is
form

\occupies space. /

Volume is made up of
things with no
volume, which is
inconsistent.

If something
ional does

not

occur

[C] H and F both At the moment of
have no volume being compounded

additional occurs and
it has volume

Volume has not
p into
space. And this is
explained in [B1].

Table 3: The structure of the first proof on the rejection of hayuld as in
Sharh ‘Uyan al-Hikma and al-Matalib al-Aliyya
Source: Al-Razi, Sharh ‘Uyun al-Hikma 111, 25-26; al-Matalib al-Aliyya VI, 211

The second proof that al-Razi uses to reject the notion that a body is a compos-
ite, revolves around a re-assessment of Ibn Sind’s proof that matter cannot exist
independent of a bodily form. According to Ibn Sina’s proof, if matter is considered
independent of a bodily form, the quantitative difference between the matter of the
half and that of the whole cannot be explained. The explanation of this difference
becomes possible only through a bodily form that engenders such quantitative dif-
ferences as volume and size.”® Al-Razi criticizes this evidence in three ways. Two
of them, which are presented in al-Hayuld wa al-Surah, are based on a comparison
between the matter of the half and that of the whole. According to this, if it is only
matter being taken into consideration, a quantitative difference and differentiation
is inevitable between the matter of the half and that of the whole (see Table 4),
meaning that matter has had bodily qualities from the start. In this case, it is not
necessary to state that the body is composed of matter and form. The third criticism
of Ibn Sind’s proof is repeated in al-Mabahith and al-Mulakhkhas to the letter, using
the exact same phrases. According to this criticism, matter cannot be the substrate
of forms that engender quantitative magnitudes if, as in Ibn Sina’s thought, it is not

78  Ibn Sina, al-Najat, 241.
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the source of quantitative magnitudes, such as volume because there is no differ-
ence between being a source of differences in quantitative magnitudes and being a
substrate wherein quantitative magnitudes inhere in the sense that Ibn Sina per-
ceives it. Hence, the penetration of a bodily form into matter is just as problematic
as matter being the source of bodily magnitudes.”

The matter of the whole
and that of the part, don't
have precedence either
way to be either the
matter of the whole of
the bodt or that of the
part of the body.

[A] If differentiation
has not occurred

The
differentiation
{tamayyuz) of
the matter of
the whole and
that of the half

This is invalid, because what makes it
possible for the whole of the bodily
form to penetrate into the whole of

the matter and for a part of the bodily

== form into a part of the matter is the
fact that the whole and the part of
matter have undergone

differentiation. This necessitates a

\ vicious circle.

[A1] The reason of
differentiation is the
penetration of the whole
of the bodily form into
one of these two and the
penetration of the part
of the bodily form into

the second one.

[B] If
differentiation
has occurred

Being a whole
or a part is just
the difference

—

Differentiation is

[A2] If the reason of not related to the between
differentiation is not [A1], bodily form, it magnitude and

then there must be took place earlier. volume.
another reason. The cause is being Conclusion: This

awhole or a part. is a body.
Composition is
not necessary.

—

Table 4: The structure of the second proof on the rejection of
hayula as in al-Hayuld wa al-Surah

The third proof of al-Razi found itself a place in its complete form for the first
time in al-Mabdhith as part of his critique of Ibn Sind’s proof about matter,?® and he
makes a reference to the main idea of the proof in al-Mulakhkhas® and in Jawabat
‘an Shukik al-Mas'udi®. This proof is repeated in Sharh al-Isharat in a way similar to
its form as presented in al-Mabdhith, but with an increased number of reasons for
the premises.®® Repeated later in al-Hayuld wa al-Surah and Sharh ‘Uyan al-Hikma in
a systematic way, the proof is given in al-Matalib as a summary with its different as-
pects. As al-Razi points out in al-Matdlib, when he, regarding his criticism, was not

79  al-Razi, al-Mabahith al-mashriqiyya, 1, 245-247; al-Mulakhkhas, 57b-58.
80  al-Razi, al-Mabahith al-mashrigiyya, 11, 48-49.

81  al-Razi, al-Mulakhkhas,119a.

82  al-Razi, Jawabat ‘an Shukitk al-Mas’udi, 2a vd.

83  al-Razi, Sharh al-Isharat, 24-25.
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met with an adequate response by the exponents of the theory of matter, he took it
upon himself to first articulate and then answer their potential criticisms that could
later be directed at his proof.3*

Al-Raz1’s third evidence focuses on the state of the matter of a composite body
at the moment of division. According to this, the impossibility for a body to be
composed of matter and form is displayed here by demonstrating the absurdity of
matter being single or multiple, and if it’s multiple, the absurdity of the emergence
of multiplicity before or after division, given that matter and form are ontologically
distinct from each other and the thing accepting division is matter. A simpler form
of the evidence shown in Table 5 is —according to a narration by Akkirmani (d. 1174
/ 1760)- among the proofs put forward in the Illuminationist (ishrdgi) tradition
against the body being made up of matter and form.*

The matter of the simple
obj

[B] Multiple |

I [A] Single I I

The body accepts division. When the |_

body is divided, resulting in two
bodies

Because the possibility of a
simple body’s division is infinite,
matter must be infinite as well.
This Ts invalid.

[Aa] If matter is still single,
this is invalid owing to two
reasons.

[Ab] If matter has been
divided as well

[Ab_i] Division took place

[Ab_ii] Division took place
when the body was

[Aa_i] The substrate is after the division of the

same, albeit with different
qualities. This is absurd.

singular, multiplicities are singular. body.
qualities, and accidents are] I

multiple. This means that

the water in the east and

the one in the west are the] The matter of the first if the first matter of the

body is not singular, but
multiple, whereas we had
assumed it to be singular.

lpody disappeared, and twq
new matters originated,
this is invalid for two
reasons.

The dissociation of the
body entails the
annihilation and then the
re-creation of matter and

[Aa_ii] Two bodily forms
that have been divided
must penetrate in a single
substrate. This necessitate
equivalents to merge,
which is invalid.

According to philosophers, every created thing is preceded
by matter. In this case, if matter accepts creation and
annihilation, it would necessarily be in need of another
matter, which is impossible.

Table 5: The structure of the third proof on the rejection of hayula in
al-Mabahith, Sharh al-Isharat, al-Hayuld wa al-Surah, and Sharh ‘Uyun al-Hikma.
Source: al-Razi, al-Mabahith al-Mashrigiyya, 11, 48-49; Sharh al-Isharat, 24-25; Sharh ‘Uyun al-Hikma, 11, 26.
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al-Razi, al-Matalib al-‘aliya, V1, 205 vd.
Akkirmani, Tarjuma-i Qadimir: Iqlil al-tarajim, 14.
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4. The fourth issue to be handled in regards to the treatise is al-Razi’s discussion
of Ibn Sind’s argument that matter cannot exist independent of form. This proof of
Ibn Sina is based on a single body’s continuity and divisibility.®s In al-Razi’s state-
ment, we find that Ibn Sind’s proof and its ensuing commentary stirred up heated
debates in al-Razi’s lifetime. Al-Razi says that this evidence can be understood in

one of three ways.

Of these, the first way, according to which the body incorporates the possibility
of being generated and corrupted and thus is in need of matter, is partially referred
to in Sharh al-Isharat®, fully explained in al-Hayuld and repeated in Sharh Uyin
al-Hikma.®® Al-Razi explains that according to this understanding, the division of a

simple body means annihilating the first body and generating two new bodies.

The origin of the second form of the evidence lies in al-Farabi’s writings and
occurs in al-Shifa®; according to al-Razi, Ibn Sina reported the main form of the ev-
idence from al-Farabi®. According to this version, which al-Razi reiterates in al-Ma-
bahith®, al-Mulakhkhas®?, Sharh ‘Uyuan al-hikma®®, and al-Matalib®*, that with which
the body is actually continuous (i.e. form) must be different from that with which
it is potentially divisible (i.e. matter). Al-Razi criticizes this form by investigating

whether the hayula has an ontological reality prior to the compound body.

As for the third form of the proof narrated in al-Mabahith®®, al-Hayuld, Sharh
‘Uyun al-hikma®®, and al-Matalib®, it posits that that which necessitates the continui-
ty of the body (i.e. form) must be different from that which allows for its divisibility
(matter). According to al-Razi, this form, too, can be criticized from various aspects:
A body can also be divided by a forceful factor while retaining its continuity in its
natural state. Here, it is normal that a single body should accept continuity and di-
visibility under two different circumstances, and therefore it does not need matter

and form. If matter requires a bodily form, and bodily form requires continuity,

86  Ibn Sina, al-Najat, 239-241; Metafizik I, 67-73.
87  al-Razi, Sharh al-Isharat, 22-23; 28.

88  Razi, Sharh ‘Uyun al-hikma, 111, 21.

89  Ibn Sina, Metafizik I, 62-63.

90  For the text referred to by al-Razi, see Farabi, al-Siydsa al-madaniyya, 36.
91  al-Razi, al-Mabahith al-Mashrigiyya, 11, 49.

92  al-Razi, al-Mulakhkhas, 119.

93  al-Razi, Sharh ‘Uyan al-hikma, 111, 22.

94  al-Razi, al-Matdlib al-‘aliya, V1, 202.

95  al-Razi, al-Mabahith al-Mashrigiyya, 11, 46-47.
96  al-Razi, Sharh ‘Uyun al-hikma, 111, 23-24.

97  al-Razi, al-Matdlib al-‘dliya, V1, 201.
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then matter requires continuity since “that which requires that which is required
is the one that requires”. From another point of view, since division has to do with
space and direction, why is it that matter, which occupies no space, accepts divis-
ibility? Lastly, it is possible for continuity and divisibility to inhere in the body as
accidents; there is no need to posit two separate substances for the establishment

of these accidents.

Al-Razi holds that the main form of this proof, stated above, is also problemat-
ic, pointing this out in many of his various works. According to this, the proof (a)
is insufficient because it does not reject the atomism of Democritos since it consid-
ers estimative division as actual division;* the conclusion (b) is too general to be
deduced from the proofs because the idea that the body is actually divisible is ex-
tended to all bodies, although no corruption occurs in the celestial spheres ;* (C) is
self-contradictory because at the beginning it is said that the body is divisible while
at the end it is said that it is matter which is divisible. Thus, al-Razi finalizes the
volume entitled Fi al-Hayula in al-Matalib, one of the last works he penned on this
issue, by stating that there is no definitive evidence substantiating that the object is

a compound composed of matter and form.

o g L) Ao L) bl V) ol Wl od By el Lliadlly a2 ) ) 51 e 3 S
byl (S ) el Y o

Ultimately, all these are nothing but estimative things and speculative propositions. It
has become certain that judgment of conjecture and imagination must not be followed

when definitive proofs that require the negation of matter are found.*®

Conclusion

Fakhr al-Din al-Razi’s treatise entitled al-Hayula wa al-Surah is the first work
in the history of Islamic philosophy and theology that deals exclusively with the
critique of the understanding that the body is composed of matter and form. This
treatise discusses systematically, all of the criticisms and proofs with respect to the
composite body that appear in other works composed by al-Razi. The criticisms

directed at the composite body by authors such as al-Shahristani, Abu al-Barakat

98  al-Razi, Lubab al-Isharat, 91-92.
99  al-Razi, al-Mabdhith al-Mashrigiyya, 11, 53-54; Jawabat ‘an Shukuk al-Mas’udi, 4a-5a; Lubab al-Tsharat, 91.
100 al-Razi, al-Matalib al-‘aliya, V1, 214.
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al-Baghdadi, and al-Mas’udi are not only scrutinized by al-Razi in this treatise, but
are also restated in a systematic way. Moreover, as required by the method of ver-
ification (tahqiq), al-Razi reorganizes Ibn Sinad’s proofs on matter and form in this
treatise, both consolidating the weak points in those proofs and highlighting the

criticisms directed at them.

Throughout his scholarly career, al-Razi criticized the understanding that the
body is composed of matter and form. There are several reasons for this attitude.
According to al-Razi, this theory requires the existence of other pre-eternal things
apart from God, imposes a limit on His will and might, undermines the notion of
creation ex nihilo, and renders it difficult to prove bodily resurrection in the hereaf-
ter. Two main points on which al-Razi focuses his attention in the Avicennian con-
ception of the body in the context of criticisms are the definition of the body and
the issue of determining according to which principle and how separate substances
unite and form a whole in the composite body. The criticisms pertaining to the defi-
nition of the body are concerned with the problems that arise from substance’s be-
ing the genus of the body. The criticisms directed at the notion of substance being a
high genus and the definition of the body enabled al-Razi to strongly emphasize the
difference between the theological and philosophical traditions. When read along
with his criticisms about the essential definition, the background of al-Razi’s sug-
gestion that the body be defined through its concomitants and properties, rather

than by its essence, is better understood.

The solution that al-Razi proposed regarding the Avicennian conception of the
body, which links continuity and divisibility to a part of the nature of the body, is
to make a distinction between the essence of the body and its attributes. The em-
phasis on the difference between the body’s essence and reality and such attributes
as occupying space, extending into spatial directions, and the ability to be pointed
out rendered it unnecessary to refer to independent substances, such as matter
and form, on an ontological level in order to establish the unity of the object, as
in Ibn Sina’s thought. Al-Razi considered the body having a single reality in itself,
stating that accidents such as occupying space, extension, and volume as well as
being able to be pointed at physically inhere in this reality. His ideas on the reality
and structure of the body will become thoroughly clear once we have published Ith-
bat juz'in ld yatajazza’, the other part of the manuscript collection which includes
our treatise as well.
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