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Abstract: This study examines Masa’il al-Rayy, a recently discovered treatise by one of the major philosophers in
Islamic intellectual history, Abu al-Hasan al-Amiri (d. 381/992). The work, which has been critically edited and
analysed from its sole manuscript copy, consists of responses to twelve questions posed to al-Amiri in the city of
Rayy. Six of these questions concern issues such as the problem of religious diversity, the definition of religion, the
classification of religions, the nature of disagreements, methodological problems in attaining truth, and the priority
sequence that should be followed in the pursuit of truth. These six questions are fundamentally related to scepti-
cism regarding the impossibility of attaining truth due to the multiplicity of religions and countless disagreements
concerning religion. Against this claim of impossibility, al-Amiri developed an approach that serves as a guide to
the pursuit of truth and argued that reaching the true religion is possible. The remaining six questions examine, one
by one, the fundamental issues on which religions differ from each other. In this context, al-‘AmirT addresses the
existence of God, His unity, His attributes, prophecy, and sacred books, offering case-by-case resolutions to these
disagreements. The article first establishes the work’s attribution to al-‘Amiri and its relationship with al-Irshad li-
tashih al-itigad. Additionally, it demonstrates al-AmirT’s network of relationships and his influence on subsequent
scholars within the context of this work. The article concludes with a critical edition of the treatise, which serves as
a new source for al-Amiri studies.
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Introduction

Abu al-Hasan al-Amiri (d. 381/992) is a prominent figure of tenth-century Islamic
thought. He received his philosophical education in Khurasan and studied under Abau
Zayd al-Balkhi (d. 322/934), a student of Abu Yasuf Ya‘qub ibn Ishaq al-Kindi (d. ca.
252/866)." He traveled to many cities, established contacts with scholarly circles, and
participated in diverse intellectual environments throughout his life.” He drew upon
classical Greek philosophy while developing original interpretations that placed
Islamic thought at the centre in his works.? Although al-‘Amirl engaged in scholarly
discussions and debates with well-known figures of his time and gained recognition
within learned circles,* he has remained largely obscure in the historiography of
Islamic thought, as classical biographical sources provide virtually no information

about him..Our knowledge of al-‘Amiri’s life derives largely from scattered references

1 Mu‘in al-Din al-Nisaburi, Muntakhab Siwan Al-Hikma: Thalatha Rasd@’il. under the Title Siwan
al-Hikma and Attributed to Abu Sulayman al-Sijistani, critical ed. ‘Abdurrahman Badaw1 (Tehran:
Intisharat-i Bunyad-i Farhang-i Iran, 1974), 307; Abii I-Hasan al-Amiri, Al-Amad ‘ala [-Abad, critical
ed.- trans. Yakup Kara (Istanbul: Tiirkiye Yazma Eserler Kurumu Bagkanligi, 2013), 41; Kasim Tur-
han, Amiri ve Felsefesi (Istanbul: Klasik Publications, 2020), 50-56.

2 For details on al-AmirT’s biography, see. Nisaburi, Muntakhab Siwan Al-Hikma, 307-310; Mahmut
Kaya, ‘Amiri, Ebiv'l-Hasan, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Istanbul: TDV Publications,
1991), 3/68—72; M. Ciineyt Kaya, ‘Al-Amiri, Islam Diisiince Atlast (Accessed 20 July 2025); Elvira
Wakelnig, ‘Al-Amiri, Aba 1-Hasan, Encyclopedia of Medieval Philosophy (Dordrecht: Springer
Netherlands, 2011).

3 Wakelnig, ‘Al-Amiri, Abii I-Hasan), 73.

4  Al-Tawhidi records that al-Amiri engaged in a debate with the Mu‘tazilite grammarian Aba Sa‘id
al-Sirafi (d. 368/979) during his second visit to Baghdad in 364/974. According to ‘Abd al-Qahir
al-Baghdadi (d. 429/1037-38), he himself debated with al-Amiri on three occasions. One of these
took place in the assembly of the Ziyarid ruler Qabus b. Vushmgir (d. 403/1012), and another in
the assembly of Nizam al-Dawla Muhammad b. Ibrahim al-Simjuri (d. 378/989), who served as the
Samanid governor of Khurasan and Transoxiana at various periods between 336/948 and 376/986.
See Abu Hayyan al-Tawhidi, Akhlag Al-Wazirayn, critical ed. Muhammad b. Tawit al-TanjT (Bei-
rut: Daru $adir, 1992), 411; ‘Abdulqahir Baghdadi, Iyar Al-Nazar Ft ilm al-Jadal, critical ed. Ahmad
Muhammad Arrabi (Kuwait: Asfar, 2019), 118-120; Madelung disputes Rowson’s observation that
al-‘AmirT criticized the mutakalliman, particularly the Mu‘tazila, and also targeted the Asharis,
though without explicitly naming them; he further challenges the claim that al-Baghdadi was al-
‘AmirT’s contemporary. However, the information regarding the debate between al-Baghdadi and
al-‘Amiri demonstrates that Rowson’s observation is correct. See Wilferd Madelung, Review books:
A Muslim philosopher on the soul and its fate, Review Books: A Muslim Philosopher on the Soul
and Its Fate: Al-AmirT’s Kitab al-Amad ‘ala 1-Abad. By Everett K. Rowson., The Journal of the Royal
Asiatic Society of Great Britain and Ireland 1/156-158 (1990), 157.
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found in the works of scholars such as Aba Hayyan al-Tawhidi (d. 414/1023) and
Abu ‘All Ibn Miskawayh (d. 421/1030), who transmitted his oral teachings and cited
passages from his written works.5 This silence in the sources can be attributed to
factors such as the limited number of students he trained, the declining interest
in the philosophical approach he adopted, and his exposure to persecution from

various circles.

The Buyid vizier Aba ‘Abd Allah Ibn Sa‘dan (d. 375/985) informed al-Tawhid1
that his associates belittled and disparaged al-‘Amiri, refusing to regard him as a
philosopher.® The sources also note that during his visits to Baghdad, he was largely
ignored by philosophical circles.” Perhaps surprisingly then, although it is known
that his works generated considerable interest and sparked noteworthy debates
during his lifetime, he appears to have remained in relative obscurity in the history of
Islamic thought.® The fact that a significant portion of his works has not survived to
the present day, and that most of those that have survived exist in single manuscript
copies, can be interpreted as an indication that his works did not achieve sufficient
circulation and that interest in his scholarship was limited.? According to Everett
K. Rowson, who identifies Aba Al-Faraj Ibn Hinda (d. 423/1032) as al-AmirT’s sole

significant student, this situation demonstrates that his influence on subsequent

5 Elvira Wakelnig, ‘Philosophical Fragments of Al-Amiri Preserved Mainly in al-Tawhidi, Miska-
wayh and in the Texts of the Siwan al-Hikma Tradition’, The Age of Al-Farabi, ed. Peter Adamson
(London: Warburg Institute, 2008), 215; Turhan, Amirtve Felsefesi, 66.

6 Abu Hayyan al-Tawhidi, Al-Imta“ Wa-l-Mwanasa, critical ed. Ahmad Amin (Beirut: al-Maktaba
al-Asriyya, 1424), 2/213.

7 It may be argued that during his visits to Baghdad, he was not warmly received and did not receive
the recognition he deserved within philosophical circles. Abu Hayyan al-Tawhidi, Al-Mugabasat,
critical ed. Hasan al-Sandubi (Egypt: Dar Su‘ad al-Sabah, 1992), 307; Nisaburi, Muntakhab Siwan
Al-Hikma, 307, 310.

8  Al-Tawhidi records that al-Amirl was the subject of discussion during the evening gatherings
held at the Buyid court. On the sixteenth night, al-Tawhidi states that at the vizier’s request, he
provided information about al-‘Amiri’s work Inqadh al-bashar, while on the seventeenth night,
his views on the relationship between religion and philosophy were discussed. Likewise, on the
twenty-second night, the vizier asks al-Tawhidi to inform him about al-‘AmirT’s views. On the thir-
ty-fourth night, al-Tawhidi relates to the vizier about a Sufi community that encountered al-Amiri
in Nishapar in 980 and listened with admiration to his profound views on Sufism. The Sufi shaykh
in this group described al-AmirT as ‘a shaykh of wisdom who travels through lands and is privy to
the inner secrets of God’s servants.” See Tawhidi, Al-Imta“ Wa-l-Mu'anasa, 1/55, 2/169, 2/213, 3/342.

9 M. Ciineyt Kaya, ‘Mulla Sadra as a Reader of al-Amirt, Archives of Philosophy 62 (30 June 2025), 3.
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generations remained limited. The profound impact of Ibn Sina (d. 428/1037) on
his own era and subsequent centuries has almost entirely eclipsed his memory.*
However, recently discovered manuscripts of his works render Rowson’s assessment
questionable. This situation reveals, contrary to Rowson’s perspective, that al-Amirt

possessed a broader spectrum of influence.

In al-Amad ‘ala al-abad, composed in Bukhara in 375/985, al-Amir provides a
list of seventeen works he had written up to that date, while also referring to other
works of smaller scope." In his 1984 article on al-‘Amiri, Rowson notes that, at that
time, five of al-AmirT’s works were known, but only two had been critically edited.
In his subsequent studies, he states that we know the titles of twenty-five works by
al-Amiri, and that seven of his works, including one of dubious attribution, have
survived to the present day and been published. The veil of obscurity surrounding al-
‘AmirTs intellectual world must have been partially lifted with the publication of his
works, for Rowson argues that, with the exception of Ibn Miskawayh, al-‘Amiri is the
Muslim philosopher about whom the most documentation exists in the half-century
between al-Farab1 (d. 339/950) and Ibn Sina.* Similarly, Elvira Wakelnig states that
four of the seventeen works al-‘Amiri mentions by name have survived to the present
day.“ Likewise, W. Madelung assesses him as a relatively little-known philosopher, of

whose works only a few manuscripts have reached our time.'s

=

In his entry on “al-Amiri” in the Turkish Religious Foundation Encyclopedia of
Islam (Diyanet Islam Ansiklopedisi), Mahmut Kaya lists twenty-five works attributed
to al-‘Amirl. He states that seven of these works have been published, and that for
two others partial fragments have appeared in print. He also provides bibliographical
information for two works that survive only in manuscript form. Among the works
listed, Kitab al-nawadir, Ajwibat al-masa’il allati sw’ila ‘anha Abu al-Hasan al- Amiri bi-

Nisabur, and al-Tabsir li-awjuh al-ta‘bir are still extant only in manuscript copies.® A

10 Everett K. Rowson, ‘Al-Amirt, Encyclopaedia of Islam, ed. P. Bearman et al. (Accessed 17 October 2022).

u  al-Amini, Al-Amad, 6-7.

12 Everett K. Rowson, ‘An Unpublished Work by Al-‘Amiri and the Date of the Arabic De Causis,
Journal of the American Oriental Society 104/1 (1984), 197.

13 Everett K. Rowson, ‘Al-AmirT, History of Islamic Philosophy, critical ed. Seyyed Hossein Nasr - Oli-
ver Leaman (London-New York: Routledge, 1996), 407.

14 Wakelnig, ‘Al-Amiri, Abii -Hasan), 73.

15 Madelung, Review books: A Muslim philosopher on the soul and its fate, 156.

16 Kaya, ‘Amini, Ebivl-Hasar), 3/68-72.
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manuscript copy of al-Irshad li-tashih al-i‘tigad, which had previously been mentioned
only by title in the list, was recently discovered and introduced by M. Ciineyt Kaya
in his article “Rectifying Faith Through Philosophy: On al-Amiri’s al-Irshad li-tashih al-
itigad.” We identified another work, al-Masa@’il allati swila Abu al-Hasan al-Amirt
ftusul al-din bi--Rayy, which had not been mentioned in the literature to date. The
philosopher’s approach to the problem of religious diversity in the context of this
work was examined in our article titled “Religious Diversity from a Philosopher’s
Perspective: The Discovery of the True Religion in Aba al-Hasan al-‘Amiri” In this
study, a critical edition of Masa’il al-Rayy is provided. Finally, it should be noted that
four works by al-‘Amiri remain unedited and are still awaiting critical editions. As will
be discussed in detail under the heading “The Influence of the Work” in this article,
the discovery of Masa@’il al-Rayy and al-Irshad has not only made al-‘AmirT’s intellectual
world more intelligible but has also prompted a re-evaluation of his influence and
position in the history of philosophy. The discovery of additional works in the period
since then has further demonstrated that al-Amiri was not as obscure a philosopher

as previously assumed and that he exerted a discernible influence on later thinkers.”

Although al-Amirt’s works reveal several intellectual interests, from logic
to Qurlanic exegesis and from medicine to Sufism, he is known primarily as a
metaphysician in the history of philosophy.* His writings fall into two main
categories: commentarial works that explicate a particular philosophical system and
original studies that seek solutions to the problems of his time in accordance with
his own philosophical project. He draws extensively on the Neoplatonic tradition in

his works.?* AI-AmirTs principal aim is to demonstrate that this Neoplatonic thought,

17 M. Ciineyt Kaya, “Rectifying Faith’ Through Philosophy: On al-AmirT’s al-Ir§ad Li-Tashih al-I*-
tiqad), Studia Graeco-Arabica 13 (2023), 163-180.

18 Ozkan Simgek - Yusuf Arikaner, ‘Religious Diversity from a Philosopher’s Perspective: The Discov-
ery of True Religion in Abu al-Hasan al-AmirT, Journal of Sakarya University Faculty of Theology
27/2 (15 December 2025), 324—340.

19 Forastudy that reassesses al-‘Amiri’s place in the history of philosophy through Mulla Sadra’s use
of al-‘Amiri as a source six centuries later, see Kaya, ‘Mulla Sadra as a Reader of al-Amirf, 17.

20  Wakelnig, ‘Al-Amiri, Abii 1-Hasan), 73.

21 Rowson has identified traces of Neoplatonic influence in al-Fusul by drawing attention to the
text’s references to and quotations from foundational Neoplatonic works such as Uthalajiya and
al-Khayr al-mahd. In turn,Turhan points to Neoplatonic elements found in his other works. Row-
son, ‘An Unpublished Work by Al-Amiri and the Date of the Arabic De Causis) 190; Turhan, Amirt
ve Felsefesi, 44—45.
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nourished by Greek philosophy, is both acceptable and beneficial from a religious
perspective. Through this endeavor, he is regarded as one of the last significant
representatives of the intellectual tradition that began with al-Kindi and included
thinkers such as Ibn Miskawayh.* However, al-‘Amiri’s most striking and distinctive
quality lies in the way he presents an ontology inspired by Plotinus (205—270 CE) and
Proclus (412—485 CE) while reformulating ancient philosophy in Islamic terminology

by finding direct Qurlanic equivalents for Neoplatonic concepts.”

The most distinctive feature of al-‘AmirT’s philosophy, as a representative of
the Kindian school, is his effort to reconcile religion and philosophy.** He regards
these two domains not as conflicting but as complementary paths leading to the
same truth. To establish this harmony, he situates philosophy within the prophetic
tradition and considers every prophet a philosopher. Indeed, in his work al-Amad, he
grounds philosophy in a divine origin by arguing that the ancient Greek philosophers
inherited their wisdom from prophets such as Lugman al-Hakim.» As Rowson
notes, the fundamental concern of al-‘Amiri’s works is to demonstrate to the Muslim
world that Greek philosophy does not contradict Islam by practically showing how
philosophy can be applied to theological issues.?® Adopting the discourse of the
Kindian school to which he belongs, namely that the shari‘a and hikma are milk-
siblings, al-Amir1 presents in Mas@’il al-Rayy a typical example of the reconciliation
between philosophy and religion by referring, in response to each question, to

Quranic verses he deems relevant.

The evaluation of al-AmirTs efforts to reconcile religion and philosophy in his
own time are clearly illustrated by a passage transmitted by al-Tawhidi in his work
al-Imta‘wa-l-mwanasa. On the seventeenth night of the work, al-Tawhidi records the

response of al-Jariri (fl. 4/10 cent.) who was a scholar opposed to philosophy, to Aba

22 Rowson, ‘Al-AmirT, 1996, 412; Wakelnig, ‘Al-Amiri, Abii I-Hasan), 73.

23 Elvira Wakelnig, ‘Les Chapitres Sur Les Thémes Métaphysiques d’al-Amiri et l'anonyme Kitab
al-Haraka: Deux Interprétations Du Liber de Causis En Arabe’, Reading Proclus and the Book of
Causes (Leiden: Brill, 2020), 198.

24  For a detailed analysis of his relationship with al-Kindi and the Kindian tradition, see Turhan,
Amirive Felsefesi, 49-53.

25  Rowson, ‘Al-AmirT, 1996, 407; Turhan, Amiri ve Felsefesi, 248; Wakelnig, ‘Al-Amiri, Abi l-Hasan,, 74.

26  Madelung, Review books: A Muslim philosopher on the soul and its fate, 156; A similar view is held by
Ibn Dadhirmuz. See Veysel Kaya, Felsefe ve Vahiy: Sa‘id b. Dadhiirmiiz ve Felseft Risaleleri (Istanbul:
Klasik Publications, 2018), 122.
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Sulayman al-Maqdisi (d. ca. 380/990), who defended this reconciliation. According
to al-Jarir], attempts to unite religion and philosophy amount to nothing more
than a ruse that has been repeatedly attempted in both ancient and modern times,
yet is destined to fail. Al-Jariri counts al-‘Amiri among these unsuccessful figures,
alongside Abu Zayd al-Balkhi (d. 322/934) and Abi Tammam al-Nisaburl. In his view,
these scholars sought political support to disseminate their ideas, but such efforts
invariably ended in disappointment. Al-Jarir1 describes al-Amirf’s situation in even
harsher terms: he lived virtually in exile, constantly seeking refuge from one land
to another, and was confronted with threats to his life. Despite insincerely writing
Islamic works in an attempt to ingratiate himself with the public, he could not escape
accusations of heresy. In al-JarirT’s eyes, al-‘Amirl was a problematic figure who
associated with all manner of heretics and suspect individuals and who distorted

truth through esoteric interpretations.”

One of the most important features that distinguishes al-Amiri from later
philosophers is his intense engagement with kalam.”® He not only defended Islam
in general terms but also examined theological issues such as the relationship
between God and the world, creation, the immortality of the soul, and free will
from a philosophical perspective and with philosophical tools.” Clear traces of
this approach can be observed in Masa’il al-Rayy. This work, which constitutes a
relatively small portion of al-AmirT’s corpus and has been identified only recently,

is noteworthy for shedding light on underexplored aspects of his intellectual world.

This study aims to analyze the attribution of Masa’il al-Rayy using historical-critical
method and content analysis framework. In addition, a comparative analysis has been
conducted with al-AmirT’s other works, particularly al-Irshad li-tashih al-itigad, to
determine the respects in which Masa’il al-Rayy converges with or diverges from these
texts. Since each of the twelve questions requires detailed analysis, this study focuses
exclusively on the attribution of the workto al-‘Amiri, his network of relationships, and

his influence on later scholars. Although academic studies on al-Amiri have increased

27  Tawhidi, Al-Imta‘ Wa-l-Mwanasa, 2/169-170.

28  This situation also applies to Ibn Dadhtrmuz, who was influenced by al-Amiri. Veysel Kaya notes
that there exists a distinctive tradition within the Kindian school in terms of engagement with kalam,
and that Ibn Dadhtirmuz represents the final link in this chain. See Kaya, Felsefe ve Vahiy, 27—29.

29  Rowson, ‘Al-AmirT, 1996, 409; Kaya, “Rectifying Faith’ Through Philosophy’, 164.
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markedly, especially over the past quarter-century, it is evident that this original thinker
has still not received the attention he deserves. In this context, the examination and
critical edition of this work, identified by us and hitherto unstudied, will contribute not
only to a better understanding of this original thinker but also to a clearer understanding

of the dynamics of tenth-century Islamic thought.

1. Mas&’il al-Rayy and its Attribution to al--AmirT
1.1. Title of the Work

On the opening folio of the manuscript copy of the work, the title appears as “al-
Mas@il allati swila Abi al-Hasan al- Amiri fiusil al-din bi'l-Rayy wa-jawabatuhu ‘anha
wa-hiya ithna ‘ashrata masalatan” (Questions on the Principles of Religion Posed to
Abu al-Hasan al-Amiri in Rayy and His Answers to Them. They Consist of Twelve
Questions).** In the library catalogue where the manuscript is held, this title has
been abbreviated based on the original and recorded as “Masa’il fi usil al-din."* No
reference to the title of the work was found in the sources. For this reason, when
both the expressions used in the title and the content of the work are taken into
consideration, it seems reasonable to designate the title of the work as “al-Masa’il”
However, al-‘Amiri has another work in the masa’il genre that likewise consists of his
responses to questions posed to him. This second work, composed of his answers to
ten questions addressed to him in Nishapur, bears the title “Ajwibat al-masa’il allatt
swila ‘anha Abu al-Hasan al-Amiri bi-Nisabur,” and its only known manuscript copy
is preserved in the Osmania University Library in Hyderabad, India.* In order to
avoid confusion, we will refer to the work edited here as “Masa’il al-Rayy,” and to the

other as “Masa’il al-Nisabur.”

30 Abi l-Hasan al-Amirl, AL-Mas@’il Allati Swila Aba [-Hasan al-Amiri Ft Usal al-Din Bi-r-Rayy
Wa-Jawabatuhu ‘anha (Cairo: al-Maktaba al-Azhariyya, 23148/2), 8b.

31 Mashyakhat al-Azhar al-Sharif, Fihris Makhtatat Maktabat Al-Azhar al-Sharif (Cairo: al-Azhar al-
Sharif, 2016), 22/231 In the online archive catalogue of the Jum‘a al-Majid Center, the work is recorded
under the title ‘al-As’ila allati swila ‘anha al-Amiri fi usil al-din wa-ajwibatuha. See Jum‘a al-Majid
Center, (accessed 5 March 2025). https://lib.almajidcenter.org/materials/631450?params=&Ing=ar.

32 Abiil-Hasan al-Amiri, Ajwibat Al-Mas@il Allati Swila ‘anhd Abii l-Hasan al-Amirt Bi-Nisabiir (Hy-
derabad: Maktabat al-Jami‘a al-‘Uthmaniyya, 1411/1), 1a. The legible portions of this manuscript,
some pages of which are illegible due to fading, indicate that the work consists of theological and
philosophical questions and answers similar in nature to Masa’il al-Rayy.
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1.2. The Content of Masa’il al-Rayy

As noted earlier, this work by al-Amirl consists of twelve questions posed to him
in Rayy. In the treatise, he focuses on the nature of religion, how to identify the
true religion among various religions, and establishing the principles of faith. Al-
‘Amiri addresses the possibility of attaining truth and identifying the true religion
in response to the claim of Burziya (fl. 6th cent.) -the physician who translated
Kalila wa-Dimna into Pahlavi- that reaching the truth is impossible because of the
multiplicity of religions and the countless disagreements concerning religion. The
work functions as a guide for seekers of truth and is structured in two stages. In the
first six questions, al-‘Amiri examines the definition of religion, the classification
of religions, the nature of disagreements, the method of attaining truth, and the
order of priority in the pursuit of truth. In the final six questions, he addresses the
existence of God, His unity, His attributes, prophecy, and sacred books, dealing
with the resolution of disagreements on a question-by-question basis. The twelve

questions (masa’il) answered in the treatise are as follows:

1) What are “din” and “milla”? Do these two concepts have the same meaning or is
there a distinction between them?

2) Given the great number of religions and milal, how can a person come to know
all of them and determine which one is the most superior?

3) Since the method of imitation (taglid) is not acceptable before God, and since
a human lifespan is insufficient to investigate everything in detail, how can one
find, among the numerous religions and sects, the true path that God will accept?

4) Although the principles of faith are limited to five and accepted by all major
religions and sects, how have religions come to differ from one another, and
how have so many sects emerged?

5) What is the method that ensures that reason, when examining the twelve
fundamental disagreements among religions and sects, reaches the truth
without falling into error?

6) In investigating these twelve disagreements, with which question should the
inquiry begin, in what order should it proceed, and with which question should
it conclude?

7) Proof of the existence of the Creator of the universe is a principle so fundamental
that it cannot be based on taglid. Since the argument of the kalam theologians,
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which proceeds from the temporal origination of accidents, is a dialectical
method that does not yield certain knowledge, how can a demonstrative proof
(burhan) that provides certainty on this matter be constructed?

Even if we accept, through philosophical proofs, that the universe has a Creator,
how can we know that He is one? What is the definitive proof that there cannot
be more than one eternal being?

Since every physical entity is defined by an essential attribute that distinguishes it
from others, what is the most distinctive and unique attribute that distinguishes
the Creator from all other existents and that belongs exclusively to Him?

10) What should our response be to someone who asks us to define prophecy and

11)

12)

explain its nature?

Given that God has no need of anything and does not perform purposeless acts,
how can we attain certain knowledge from the perspective of divine wisdom that
sending a prophet to humanity is necessary?

By their very nature, human beings seek eminence, and prophecy is the highest
of all stations. For this reason, false prophets may emerge. If the real danger is
understood to arise not so much from those who oppose prophecy from without
but rather from impostors who corrupt it from within by imitating it, what is the
definitive and true criterion that enables us to distinguish a genuine prophet

from an impostor?

Al-‘Amir1 appears to propose a two-stage solution to the problem of religious

diversity. First, he identifies the problem and establishes the methodological

foundations for the pursuit of truth; then, he addresses theological questions.® The

philosopher holds that religions agree on five fundamental principles: knowledge of

God (ma‘rifat Allah), prophecy, divine books, angels, and the afterlife. Disagreements

among religions, however, arise with respect to the twelve questions that fall under

these five principles.?* It is observed that, in this treatise, explanations concerning

divine books, angels, and the afterlife are not included among these twelve questions;

instead, it only addresses knowledge of God and prophecy. By contrast, it appears that

in al-Irshad only the section on the afterlife is absent. Al-Amiri states in al-Irshad

33

34

For further details, see Simgek - Arikaner, ‘Religious Diversity from a Philosopher’s Perspective),
327-337-
al-‘Amiri, Masa@’il Al-Rayy (23148/2), 9b.

10
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that he was unable to complete these sections due to attacks by certain individuals

with dialectical and hashwi inclinations.3

1.3. Attribution to the Author

Three philological methods are fundamental for determining the attribution of a
work to an author: (a) examination of the evidence provided by the manuscripts,
(b) stylistic and thematic comparison between the text in question and other works
whose attribution to the author is certain, and (c) evaluation of references made to
the work. The attribution of Masa’il al-Rayy to al-‘Amiri can be established through
the application of these methods:

1.3.1. Evidence from the Manuscript

The evaluation of the manuscript is based on an examination of the physical
characteristics of the manuscript and an analysis of the records it contains. The title
of the sole manuscript copy, which is preserved in the Azhariyya Library, explicitly
states that the work consists of questions posed to al-‘Amiri in the city of Rayy and
directly attributes it to our philosopher.*° It is known that al-‘Amiri visited Rayy on
multiple occasions and resided there for an extended period.*” This fact also supports

the attribution of the work to al-‘Amiri.

1.3.2 Textual Comparisons

This method involves comparing the work in terms of its content with other works
definitively attributed to the author and identifying verbatim correspondences.
Al-‘AmirT’s works provide a suitable basis for such a comparison, as he frequently
employs similar stylistic patterns and modes of expression. The identical or closely

similar passages found in Masa’il al-Rayy and in al-Amiri’s other works are as follows:

35  Abiil-Hasan al-Amiri, Al-Irshad Li-Tashih al-Itigad (London: British Library, Or. 9840), 197b-198a;
Kaya, “Rectifying Faith” Through Philosophy’, 172-173.

36 al-‘Amiri, Mas@il Al-Rayy (23148/2), 8b.

37  Sahban Khalifat, Ras@’il Abi L-Hasan al- Amiri Wa-Shadharatuhu [-Falsafiyya (Amman: Manshirat
al-Jami‘a al-Urdunniyya, 1988), 63; Kaya, ‘Amiri, Ebirl-Hasan’, 3/69.
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Masa’il al-Rayy

Al-I'lam bi-manaqib al-Islam

55l ) B L JpeY Of S ]
cwwblally bbbzl s

.ﬁ‘}&»‘"‘j G, V1PN !
nail J 3oV 5l o stz V) 23 []
pslls s asSy 4By al Ol s
553 Ay S agh g s SN

cns Y

RECINSIR A TS FESTE ¢
R kWS

33l o eadie skl ol elis s [v]
el Elall sslal Las dewsd! Jp0Yl
coball el Bl sslally csslall
Blally malsyil el AW sl
LSl sslalls L—:G,J\ el i el
—algadl &"T_

el ol ) eeDaladl il ey [¢]
Slawobeadly wloslaadly wlstadl oy
sl pally b slaall

25 el ods ey 5l S 5 [o]
ol B ey sl JS 5
Gl Clza 5 ey JWI dsT 8 e

Taadl M d s

S @i s 0L JN1 0l Y1 G [V]
bl colslieNl gy dal Ll
3 150l coMalaalls

0LVl (553 die L jlad lalize NI Ll [Y]
ps deest OI)T e V] 0580 o) Ed)
u:"fﬁ“ ool ahu s a8 5 a5 Wl Ol
2555 555 Al 588G Basd 1 Il @l JB
i VS J5 38 V155 das
s ke Lal [bluas] ol Wiy [r]
G OT e V) 0,80 o) adl 0bsYl
sl bl s DLl a5Ladd salall 1 as
Blally SIS AL sl lualls
o.:\;A oo AS el slally sledls Al
Gl I3 105k Jus @l O oIS a1
@53 ke Lal bjlied bl Ll [¢]
fs OIS, e Y1 0580 oped Zxdl OLSYI
OlStadl s Y1 C:“S ol glradl ey
S NS Slavlinddly (B sl
olpally il lls UL ol
)l pedls Ll s s Al

G ke Ll blas 2l LI [o]
ot OS1 Je V] 0,0 o) a2l 0LV
5y s 5,88 Ll I8 2 e o2
a5y cdkally whills JLI A
Al G ey e Iy a2l
JS dad) w5 s < Godl] an dlllS
“.33;.!\ o

38
39

40

al-Amiri, Mas@’il Al-Rayy (23148/2), 8b—9a.

Abu 1-Hasan al-‘Amiri, Al-I'lam Bi-Managib al-Islam, critical ed. Ahmad ‘Abdulhamid Ghurab (Ri-

yadh: Dar al-Asala, 1988), 98.

al-Amiri, Al-I'lam, 122-123.
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al-‘Amirl, Mas@il Al-Rayy (23148/2), 9a.
al-‘Amiri, Al-Amad, 11.
al-‘Amir1, Mas@il Al-Rayy (23148/2), na.

Abii -Hasan al-Amiri, ‘Al-Taqrir Li-Awjuh al-Taqdir, Rasa’il Abi L-Hasan al-Amiri, critical ed. Sah-
ban Khalifat (Amman: Manshurat al-Jami‘a al-Urdunniyya, 1988), 309.

al-Amird, Masa@’il Al-Rayy (23148/2), 10a.
al-‘Amiri, ‘Al-Taqrir), 329.
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These examples eliminate any doubt concerning the attribution of Masa’il al-

Rayy to al-‘Amirl. Moreover, the thematic similarities between al-Amiri’s al-Irshad

li-tashih al-i'tigad and Masa’il al-Rayy further corroborate this attribution.* Indeed,

it is possible to argue that Masa’il al-Rayy is an abridgment of al-Irshad recast in a

question-and-answer format. At this point, presenting a few examples will suffice to

demonstrate that Masa’il al-Rayy belongs to al-Amirl.

Masa’il al-Rayy

al-Irshad li-tashih al-i‘tiqad
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al-Amiri, Al-Irshad (Or. 9840), 1b—198b; For a description of the manuscript and content of al-Ir-
shad, see Kaya, “Rectifying Faith” Through Philosophy’, 163-181.

al-‘Amiri, Mas@il Al-Rayy (23148/2), 8b.
al-‘Amiri, Al-Irshad (Or. 9840), 6a-6b.
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al-‘Amirl, Mas@il Al-Rayy (23148/2), 10b.
al-Amiri, Al-Irshad (Or. 9840), 68b-69a.
al-‘Amiri, Mas@il Al-Rayy (23148/2), 12a.
al-Amiri, Al-Irshad (Or. 9840), 122a.
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1.3.3. References

Another factor that must be taken into account in determining attribution is
the references made to a work and the quotations drawn from it. In this context,
references and quotations can be considered under two categories: references made
by an author to his own works and references made by other authors to the work
in question. No direct reference by al-‘Amiri to Masa’il al-Rayy has been identified.
However, in the introduction to his work al-Amad ‘ala al-abad, he provides a list
of seventeen works he had written up to that date and then states: “In addition
to these, I have concise treatises, responses to various religious questions, texts
explaining the fundamental principles of logic, commentaries on works of physics,
and works written in Persian that I dedicated to rulers and prominent statesmen.”s*
The expression “responses to various religious questions” (ajwibat al-masa’il al-
diniyya al-mutafarriqa) is noteworthy in this context.’ The works that have survived
to the present day, Masa’il al-Rayy and Masa’il Nisabur, are examples of this genre.
Consequently, this record may be regarded as additional evidence supporting the

attribution of Masa@’il al-Rayy to al-Amiri.

Authors who used al-‘Amiri as a source generally quoted him without mentioning
his name or work. This situation makes it difficult to trace Masa’il al-Rayy directly.
The only quotation that both corresponds to expressions found in the work and is

explicitly attributed to al-‘Amiri appears in al-Tawhid?'s al-Bas@ir wa-l-dhakhd’ir.

54  al-Amirl, Al-Amad, 6-7.

55  Inthe manuscript copy of al-Amad preserved in the Servili Collection of the Siileymaniye Library,
this expression appears as ajwibat al-masa’il al-mutafariqa without the qualifier ‘al-diniyya’ See
See Abii I-Hasan al-‘Amiri, Al-Amad ‘ala [-Abad (Istanbul: Siilleymaniye Library, Servili Collection,
179/2), 75b.; Muntakhab Siwan al-hikma includes a biography of al-‘Amirl in which the list of
works that al-Amiri presents at the beginning of al-Amad is transmitted. In the version trans-
mitted in Muntakhab Siwan al-hikma, the expression includes the qualifier ‘al-diniyya’ Nisabuuri,
Muntakhab Siwan Al-Hikma, 308; Everett K. Rowson adopted this addition found in al-Sijistani’s
transmission and incorporated it into his edition of the text. See Aba l-Hasan al-Amiri, Al-Amad
‘ala [-Abad, critical ed. Everett K. Rowson (Beirut: Dar al-Kindi, 1979), 57; Rowson’s preference was
maintained in the translation and edition prepared by Yakup Kara. By contrast, Sa‘id al-Ghanimy,
in his edition based on a newly identified manuscript of al-Amad housed in the Khizanat al-
Rawda al-Haydariyya Library in Najaf, does not include the expression ‘al-diniyya’ in the text. See
Abii -Hasan al-‘Amiri, ‘Arba‘a Rasa’il Falsafiyya), Al-Amad ‘ala [-Abad, critical ed. Sa‘id al-Ghanimi
(Beirut: Dar al-Tanwr, 2015), 150.

16



Yusuf Arikaner, Ozkan Simgek, Abi al-Hasan al-‘Amir?’s Mas&'il al-Rayy: a Critical Edition and Historical Analysis

Masa’il al-Rayy al-Bas@’ir wa-l-dhakha’ir
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The explicit attribution of the work to al-Amirl in the manuscript, together
with the substantial correspondence of its content and style with his other works,
constitutes strong evidence in support of this attribution. Al-AmirT’s explicit
statement that he composed works that offered responses to various religious
questions makes it possible to identify Masa’il al-Rayy as one of these works.
Moreover, no historical, philological, or textual evidence has been found that would
invalidate its attribution of the work to al-‘Amiri. Based on all this evidence, it is clear

that Masa’il al-Rayy belongs to al-Amirl.

1.4. Codex Containing the Manuscript

Only a single manuscript copy of the work has survived. This copy is preserved in
a composite manuscript in the al-Azhar Library in Cairo, Egypt, registered under

number 23148.5 The codex contents are as follows.

1. al-Ghazali, Qawa'id al-‘aqa’id (third section), fols. 1b—7b.
2. al-‘Amiri, Masa’il al-Rayy, fols. 8b—13b.
3. al-Ghazali, al-Igtisad fi al-itigad, fols. 14b—53b.

4. Anonymous, a question-and-answer treatise on kalam, fols. 54b—62b.

56  al-‘Amir, Masa’il Al-Rayy (23148/2), gb; For the location of the same expressions in al-Irshad, see
al-‘Amiri, Al-Irshad (Or. 9840), 10b.

57  Abu Hayyan al-Tawhidi, Al-Basa’ir Wal-Dhakha'ir, critical ed. Wadad al-Qadi (Beirut: Daru Sadir,
1984), 3/94.

58  We are grateful to our esteemed Egyptian colleague Muhammad Majdi al-Sayyid Misbah for his
generous assistance in obtaining a copy of this manuscript.
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5. al-Ghazali, al-Arba‘in fi usil al-din, fols. 63b—102b.
6. al-Ghazali, Jawahir al-Quran, fols. 104a—140a.%
7. al-Ghazali, Minhaj al-abidin, fols. 165b—271b.%

The physical condition of the codex clearly indicates that the works it contains
were brought together at different times. The fact that the first five works are written
in the same hand, while each of the last three works is copied by a different scribe,
demonstrates that these latter texts were added later. This situation is of critical
importance for dating the work. The only colophon in the codex belongs to al-
Ghazali’s al-Mungidh min al-dalal and bears the date 1096/1684.® However, because
this work is one of the sections added later, this date cannot apply to the first five
works, which include Masa’il al-Rayy. We have two principal clues for determining
the date of Masa’il al-Rayy. First, the script of the first five works exhibits a relatively
more recent style. Second, there is a record on the title page of the codex stating that
Hasan Jalal Pasha endowed this volume to the al-Azhar Mosque in 1337/1918. When
these two pieces of evidence are considered together, it can be concluded that the
first five works, including Masa’il al-Rayy, were copied between 1000 and 1300 AH,

corresponding to 1600—-1900 CE.

Masa’il al-Rayy is located on fols. 8b-13b within the codex. The work begins
with the title “al-Masa’il allati swila Abi al-Hasan al-Amiri fi usil al-din bi-l-Rayy
wa-jawabatuhu ‘anha wa-hiya ithna ‘ashrata masalatan” and concludes with the
notation “tammat” (it is completed) at the end of the answer to the twelfth question.
The work, written in naskh script, has thirty-one lines per page. Throughout the text,
only the words “mas@ala” and “al-jawab” are written in red ink. The lower portions of
the pages of the first five works, including Masa’il al-Rayy, exhibit darkening over
approximately one-fifth of the area. This condition makes reading these sections
quite difficult.

59 In the library catalogue, this work has been mistakenly recorded as ‘Abd al-Wahhab al-Sha‘rant’s
al-Jawahir wa-l-durar. See Mashyakhat al-Azhar al-Sharif, Fihris Makhtatat Maktabat Al-Azhar al-
Sharif, 22/232.

60 Inthe library catalogue, the title of this work is recorded as ‘Sharhu kayfiyyati sultik tariq al-akhi-
ra! See Mashyakhat al-Azhar al-Sharif, Fihris Makhtutat Maktabat Al-Azhar al-Sharif, 22/233.

61 Abu Hamid al-Ghazzali, Al-Mungqidh Min al-Dalal (Cairo: al-Maktaba al-Azhariyya, 23148/7), 164b.
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2. The Date and Purpose of the Work’s Composition

As its title suggests, Masa’il al-Rayy consists of al-Amiri’s answers to questions posed
to him in the city of Rayy. It is known that al-‘Amiri resided in Rayy between the years
353—366/964—976%, and it is therefore highly probable that the work was composed
during this period.

In order to clearly determine the purpose behind the composition of the work,
its relationship with al-Irshad must be examined. As noted earlier, Masa’il al-Rayy
gives the impression of being a summarized version of al-Irshad presented in a
question-and-answer format. However, this summarization does not consist of a
verbatim transmission of wording but rather operates at the level of meaning. At
the same time, it should be emphasized that certain discussions found in Masa’il
al-Rayy do not appear in al-Irshad. This fact alone qualifies Masa’il al-Rayy as an
independent work in its own right. The adoption of a meaning-based method of
summarization, together with the inclusion of additional discussions, weakens the
possibility that the work was directly derived from al-Irshad by a third party. The
questions in Masa@’il al-Rayy are structured to systematically summarize al-Irshad,
giving the work a deliberately constructed and hypothetical character rather than
being a transcript of an actual dialogue. In this context, it may be stated that Masa’il
al-Rayy was arranged by al-‘Amiri himself as a summary of al-Irshad in question-
and-answer form. Therefore, to determine the purpose of the composition of Masa’il
al-Rayy, the aim behind the writing of al-Irshad must be taken into account, and an

evaluation should be made accordingly.

At the beginning of al-Irshad, al-Amirl states that he composed his work in
response to three doubts.® The first of these arises from statements about religions
found in the introduction to the translation of Kalila wa-Dimna that the Persian
physician Burziiya made from Sanskrit into Pahlavi.** Burzaya’s doubt corresponds
exactly to the first three questions of Masa’il al-Rayy. In al-Irshad, after presenting

Burziya’s doubt, al-Amirl mentions two additional doubts and offers brief responses

62  Khalifat, Ras@’il Abi L-Hasan al-Amiri, 63.

63  al-‘Amiri, Al-Irshad (Or. 9840), 1b—2a.

64  For the complete text of Burziiya's views on religions as summarized by al-‘Amiri, see Beydeba,
Kalila Wa-Dimna, trans. Ibn al-Mugqaffa’, critical ed. Abdulwahhab ‘Azzam (Beirut: Dar al-Shurag,
1973), 64-68.
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to all three following a general introduction. The section that follows these responses
in al-Irshad constitutes a continuation and a more detailed exposition of the answer
given to Burzitya. Masa’il al-Rayy likewise develops as an extension of the problem
raised in its opening three questions. Consequently, it is evident that Burzaya’s doubt
lies at the center of the composition of both al-Irshad and Masa’il al-Rayy. Although
it is difficult to reach a definitive judgment as to why al-‘Amiri composed two works
with similar content, it may be said that the need to address Burzuya’s doubt in a
compelling manner led to this situation. On this basis, it is possible to suggest that

al-Amiri composed al-Irshad first and Masa’il al-Rayy thereafter.

In his work al-I'lam bi-managib al-Islam, which al-‘Amiri wrote after al-Irshad, he
discusses four fundamental doubts raised against Islam.% In this context, al-Amirl
states that the second doubt put forward by Islam’s opponents is the claim that
disagreements among Muslims demonstrate that Islam is not the true religion.®® It is
evident that this doubt, expressed through the multiplicity of disagreements within
Islam, is essentially the same as Burziiya's doubt. This indicates that this particular
doubt held a significant place in al-‘AmirT’s intellectual world and that he devoted
considerable attention to skeptical approaches in more than one of his works, his

goal being to respond to them.

3. The Influence of the Work

Masa’il al-Rayy and al-Irshad are two works so similar in their aims of composition
and in their content that they can scarcely be distinguished from one another. For
this reason, it is difficult to determine which of the two works later quotations were

drawn from. Because of its greater length, al-Irshad may be said to occupy a more

65 In al-Irshad, al-Amiri refers to al-Ilam three times, while in al-Ilam he refers to al-Irshad twice.
This situation, which at first glance may seem strange, is the result of al-Irshad having two sep-
arate versions (ibraz), as al-Amiri explicitly states Based on these references, the following con-
clusions can be reached: Al-Amiri first prepared the first version of al-Irshad. This text naturally
contains no references to al-I'lam, which had not yet been written at that time. He subsequently
wrote al-Ilam and in this work referred to the first version of al-Irshad. In the following period,
he composed the revised version of al-Irshad and made references to al-Il7am. In short, al-I'lam
was composed after the first version of al-Irshad and before the second version. See al-Amiri,
Al-Irshad (Or. 9840), 4b, 83b, 161b, 198a; al-Amiri, Al-I'lam, 143, 200.

66  al-Amiri, Al-I{am, 186.
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central position. It is evident that the thinker most influenced by al-‘Amiri was al-
Raghib al-Isfahani (d. the first quarter of the 5th/uth century). Al-Raghib al-Isfahani
made extensive use of al-‘AmirT’s works both in his tafsir and in his work al-Itigadat.
His definitions of the concepts of din and milla in al-I'tigadat, as well as his statements
concerning the difference between these two concepts, correspond closely to those
of al-‘Amirl.%" It is clear that expressions such as “one of the authoritative scholars”
(min al-muhaqqigin)® and “according to the authoritative scholars” (‘inda al-
muhaqqiqin)® refer to al-Amirl. Al-“AmirT’s influence on him can be illustrated

through the passages that follow.

67  Raghib al-Isfahani, Al-Dhari‘a Ila Makarim al-Sharta, critical ed. Abu 1-Yazid Aba Zayd al-‘Ajami
(Cairo: Dar al-Salam, 2007), 160; cf. al-Amiri, Mas@il Al-Rayy (23148/2), 8b; al-‘Amiri, Al-Irshad (Or.
9840), 7b.

68  Raghib al-Isfahani, Al-I'tigadat, critical ed. Shamran al-Tjli (Beirut: Mu’assasat al-Ashraf, 1988), 119.

69 al-Isfahani, Al-I'tigadat, 143.
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Masa’il al-Rayy
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al-‘Amiri, Mas@il Al-Rayy (23148/2), 9b.

Raghib al-Isfahani, Mugaddimat Jami‘ Al-Tafasir, critical ed. Ahmad Hasan Farhat (Kuwait: Dar
al-Da‘wa, 1984), 77; For al-AmirT’s influence on al-Isfahani regarding the distinction between taf-
sir and ta'wil and the types of ta’'wil, see Burhan Conkor, ‘Aba al-Hasan al-AmirT's (d. 381/992)
Qur’anic Interpretation Methodology and its Evaluation within the Framework of the Views of
Raghib al-Isfahant, Hitit Theology Journal 23/1 (30 June 2024), 47—66.

22



Yusuf Arikaner, Ozkan Simgek, Abi al-Hasan al-‘Amir?’s Mas&'il al-Rayy: a Critical Edition and Historical Analysis

Masa’il al-Rayy

el-I'tikadat

dyol o st b d gl o it O
o s e VS asg s
B oladall

G el s o) G5 Ll da el e
sﬁqj\wquwls‘fmmw%aﬁ
S5 g2 I Gl 3l
S Sliv b Eegly detoeodl oy
' 35,

w pde b 4 bl bl Wy
SIS wacle ] s p IS Bkl
ade prmall 35 5 olally 356l
& oxFs (*W}“ o B 4(3’\.%“
el ade i 35

LS 0L swledl daddl Ul
SIS oy Jdl LY )
e B R (PR S
My

SloUl s 3 @10 Bl Ll
Pl B [lslize )

2l LN ol e s Y
Ons e SIS L )l s
bl Sl Il s b &l

OVl sda ol OO
s)MJb 5}.@.:5\ O SIS dalse
et 5

RS [V PR [ PN SRR P [T [
e e a ARk JeeY
ol Slis b MY Gl

gy Lo sl Al By Jos

72
73

al-‘Amiri, Mas@il Al-Rayy (23148/2), 9a.

al-Isfahani, Al-I'tigadat, 24—25 Al-Isfahani, in his al-Dhari'a, addresses jurisprudential differences

within the same school as a separate category that he adds to this classification. al-Isfahani, Al

Dharia, 190.
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al-‘Amirl, Mas@il Al-Rayy (23148/2), 10b.
al-Isfahani, Al-I'tigadat, 68-69.
al-‘Amiri, Mas@il Al-Rayy (23148/2), 12a.
al-Isfahani, Al-I'tigadat, 119.
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Another figure influenced by al-‘Amiri is his contemporary Ibn Miskawayh. Al-
Tawhidi reports that though al-Amiri stayed in Rayy for five years, teaching and
composing works, yet that Ibn Miskawayh did not take even a single word from
him. However, the quotations from al-Amiri found in Ibn Miskawayh’s works do not
support this claim. Ibn Miskawayh states that he saw al-‘Amiri upon his return from
his journey to Baghdad, in the presence of the Buyid vizier and scholar Aba al-Fadl
Ibn al-Amid (d. 360/970).” Ibn Miskawayh may initially have kept his distance from
al-Amirt; however, the citations in his works readily show that he later benefited
from him. In Jawidan khirad, he includes passages that are clearly drawn, for the most
part, from al-Amad and al-Nusuk al-‘aqli wa-l-tasawwuf al-millt.™ The fact that Ibn
Miskawayh also benefited from other works of al-‘Amiri becomes evident through the
following observations. According to al-Amiri, milla is a divine ordinance (wad‘ilahi)
that directs rational beings toward the absolute good, that is, eternal felicity, through
their praiseworthy choices; din, by contrast, is a divine orientation or obedience that
enables a rational person to turn toward what is absolutely good through virtuous
choice.* Ibn Miskawayh provides the same definition.® This definition, which
appears in many classical sources, is regarded as the most well-known formulation.®
To the best of our knowledge, the earliest sources in which this definition appears

are the works of al-Amiri.

78  Wakelnig, ‘Philosophical Fragments, 215; Turhan, Amirt ve Felsefesi, 66; Tawhidi, Al-Imta“ Wa-l-
Mu’anasa, 1/51; Ibn Miskawayh, Tajarib Al-Umam, critical ed. Abu 1-Qasim Imami (Tehran: Dar
Surash li-t-Tiba‘a wa-n-Nashr, 2000), 6/317.

79  Wakelnig, ‘Philosophical Fragments), 219, 224—228.

8o  al-‘Amiri, Mas@il Al-Rayy (23148/2), 8b.

81 Ibn Miskawayh, Tahdhib Al-Akhlag Wa-Tathir al-Araq, critical ed. Ibn al-Khatib (Maktabat
al-Thaqafa al-Diniyya, 1398), 154: ‘$ seadll 83lxudl J| okl bl G gy 4J| &2 A el o

82  Fakhr al-din al-Razi, Al-Tafsir al-Kabir: Mafatih al-Ghayb (Beirut: Dar al-fikr, 1981), 29/316; ‘Ala’ al-
Din Bukhari, Kashf Al-Asrar Fi Sharh Usil al-Pazdawt (Istanbul: Shirket-i Sahafiyye-i ‘Othmaniyye,
1890), 1/5; Ibn Muhammad al-Tahir Ibn ‘Ashir, Tafsir Al-Tahrir Wa-l-Tanwir (Tunis: Dar al-Tunusi-
yye, 1984), 3/189; It is evident that Hamdi Yazir’s well-known definition of religion also derives
from al-Amirl. Elmalilv’s rendering of this definition, which is cited as the definition of religion
in many sources, reads as follows: “Zevi'l-ukillii hiisn-i ihtiyarlartyla haywrlara sevk eden bir vaz-u
ilahidir.” Elmahl Muhammed Hamdi Yazir, Hak Dini Kur'an Dili (Istanbul: Yazma Eserler Kurumu
Bagkanlhig1 Publications, 2021), 1/202.
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Sa‘id ibn Dadhirmuz (fl. 5/11th cent.) was one of the authors influenced by al-
‘Amiri’s ideas and made use of his writings.** Ibn Dadhirmuz, who drew extensively
on al-‘Amiri without explicitly naming him, likewise quotes al-AmirTs definition of
religion and the justifications for the qualifications included in that definition.** He
mentions three methods of attaining knowledge, namely, taqlid, jadal, and burhan and
offers explanations regarding the suitability of each method for attaining the truth.
Although his approach differs from al-‘AmirTs treatment of the same issue with respect

to the elements accompanying burhan, it largely corresponds with it in general terms.*

Similarly, expressions reminiscent of al-AmirT’s evaluations concerning the
emergence of numerous religions and sects and the question of how truth may be
attained in such a context also appear in Ibn Dadharmuz’s writings. However, Ibn
Dadhirmuz adopts a somewhat different stance from al-‘Amirl in his approach
to this issue. While emphasizing that everything emanates from a single source,
he also maintains that differences in rank among human beings are themselves
manifestations of divine wisdom and eternal knowledge.*® In the same vein, Ibn
Dadharmuz repeats statements similar to al-AmirTs insistence that a specific order
must be followed in the pursuit of truth.*” This influence is not limited to the Risala
ftfadl al akhira alone; his other treatises likewise contain many elements drawn from
al-‘AmirT’s various works.*® Some transmissions that clearly derive from al-AmirT’s

ideas are as follows.

83  Veysel Kaya points out that Ibn Dadhiirmuz drew on al-‘Amiri, Ibn Miskawayh, and other philoso-
phers of the Kindian school without naming them, both at the level of concepts and philosophical
views, insofar as they suited his own intellectual framework. See Kaya, Felsefe ve Vahiy, 23, 27—28.

84  Sa‘id ibn Dadhiirmuz, ‘Risala F1 Fadl Al-Akhira ‘ala I-Dunya, Felsefe ve Vahiy: Sa‘id b. Dadhiirmiiz ve
Felsefi Risaleleri, critical ed. Veysel Kaya (Istanbul: Klasik Publications, 2018), 220.

85 Said ibn Dadhirmuz, Risala Fi Fadl Al-Akhira, 205-206, 244; cf. al-Amiri, Masa’il Al-Rayy
(23148/2), 10a; al-Amiri, Al-Irshad (Or. 9840), 21b.

86  Sa‘id ibn Dadhiirmuz, ‘Risala Fi Fadl Al-Akhira, 221-226; cf. al-Amiri, Mas@il Al-Rayy (23148/2),
gb-10a.

87  Sa‘id ibn Dadhiirmuz, ‘Risala Fi Fadl Al-Akhira), 221; cf. al-Amiri, Masd’il Al-Rayy (23148/2), 10a-b.

88  Sa‘d ibn Dadhiirmuz, ‘Risala Fi Fadl Al-Akhira), 215, 243; cf. al-‘Amiri, Al-Irshad (Or. 9840), 244, 43b;
Sa‘id ibn Dadhtrmugz, ‘Risala F1 L-Tawhid’, Felsefe ve Vahiy: Sa‘id b. Dadhiirmiiz ve Felsefi Risaleleri,
critical ed. Veysel Kaya (Istanbul: Klasik Publications, 2018), 289, 302; cf. al-Amiri, Al-Irshad (Or.
9840), 264, 53b, 89b; al-Amiri, Al-Amad, 76, 80; Sa‘id ibn Dadhurmuz, ‘Risala F1 L-Nafs Wa-1-Rak,
Felsefe ve Vahiy: Sa‘id b. Dadhiirmiiz ve Felsefi Risaleleri, critical ed. Veysel Kaya (Istanbul: Klasik
Publications, 2018), 274; cf. al-Amiri, Al-Irshad (Or. 9840), 140a; Sa‘id ibn Dadhiirmuz, ‘Risala Fi
Fadl Al-Akhira’, 206; al-‘Amiri, Al-Ilam, 8o.
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It is also possible to trace the influence of al-AmirT’s Masa’il al-Rayy or al-Irshad
on Fakhr al-Din al-Razi (d. 606/1210) in the later period:

al-‘Amirl, Mas@il Al-Rayy (23148/2), 8b.

Sa‘id ibn Dadhirmuz, ‘Risala Fi Fadl Al-Akhira) 220.

al-‘Amir1, Mas@’il Al-Rayy (23148/2), 9b.; For the location of the same expressions in al-Irshad, see

al-‘Amiri, Al-Irshad (Or. 9840), 10b.

Sa‘id ibn Dadhiirmuz, ‘Risala Fi Fadl Al-Akhira), 221.
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Unless al-Razi took this quotation concerning the classification of disagreements
from another intermediary source, it appears that he drew directly on al-‘Amiri,
without mentioning his name. Simultaneously, the possibility that al-Razi’s source
may have been al-Raghib al-Isfahani must also be considered. On the other hand, it
can be observed that in Ibn Miskawayh'’s works, in addition to quotations from some
of al-Amir’s works such as al-Amad and al-Nusuk al-‘aqli, he also benefited from
some of his other works. In this regard, al-Raghib al-Isfahani, Sa‘id ibn Dadharmuz,
and Fakhr al-Din al-Razi, although they do not directly mention al-AmirT’s name in
their works, drew extensively on his views. However, because these scholars do not

93 al-‘Amiri, Mas@il Al-Rayy (23148/2), 9a.
94  Razi, Al-Tafsir al-Kabir: Mafatih al-Ghayb, 23/19.
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explicitly state the names of the source works from which they drew, it is not possible
to definitively determine whether this influence occurred through Masa’il al-Rayy
or through al-Irshad. Nevertheless, it is evident that al-‘AmirT’s expressions, whether
taken from Masa’il al-Rayy or from al-Irshad, left a marked influence on later thinkers,
especially in the intellectual worlds of al-Raghib al-Isfahani and Sa‘id ibn Dadhtrmuz.

4. Methodology Followed in the Critical Edition

The critical edition has been based on the ISAM Principles for Critical Editions
(ITNES). Because only a single manuscript copy of the work is known to exist, the
critical edition has been carried out solely on the basis of this copy. However, in view
of the work’s close similarity to al-Irshad, that work has been consulted in reading and
establishing the text, and at the end of each question and answer, the location of the
corresponding passage in al-Irshad has been indicated. Since al-‘Amiri is an author
who repeats similar expressions and views in his different works, his other works have
also been consulted in establishing the text, and passages that parallel Masa’il al-Rayy
have been identified in the footnotes. Where deemed necessary, additions have been
made in square brackets in order to ensure conceptual coherence. The text has been
arranged in accordance with modern Arabic orthographic conventions; grammatical
and orthographic errors found in the manuscript have been corrected during the
critical editing process. In addition, in order to clarify the meaning, vocalization has

been added to words that could be read in different ways and might cause confusion.

5. The Manuscript Used in the Critical Edition

Beginning of Masa’il al-Rayy (fol. 8b) End of Masa’il al-Rayy (fol. 13b)
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Conclusion

In this study, the attribution of the work Mas@il al-Rayy to al-‘Amirl has been
conclusively established through explicit attribution in the manuscript, internal
textual analysis, and comparisons with his other works. Although the text exhibits
significant thematic similarities to al-Irshad li-tashih al-i‘tigad, it is not a verbatim
summary of that work but rather aligns with it at a conceptual level. Furthermore,
in light of al-AmirT’s certain original evaluations found within Masa’il al-Rayy, it
becomes clear that the treatise possesses the character of an independent work.
Structured in the form of twelve questions and answers, this work is not merely a
theoretical discussion but also serves as a practical guide for individuals experiencing
intellectual confusion. It can be concluded that this treatise was composed in Rayy

between 353-366/964—976.

The ongoing discovery of al-AmirT’s works contributes significantly to the
illumination of hisintellectual world. Each newly published work expands our current
body of knowledge about al-Amiri and opens new horizons both for the study of al-
‘Amiri in particular and for Islamic thought in general. In this respect, it is evident that
Masa’il al-Rayy and other works of similar content exerted a considerable influence
on subsequent scholars. This influence can be traced especially among scholars
ranging from Ibn Miskawayh to al-Raghib al-Isfahani, and from Ibn Dadharmuz to
Fakhr al-Din al-Razi.

Considering the findings of this research, it must be emphasized that a detailed
analysis of the scholars influenced by al-Amirl constitutes a primary requirement
for future al-Amiri studies. The scope of al-‘Amiri’s intellectual legacy and his
impact on subsequent periods have not yet been sufficiently examined. Therefore,
comprehensive academic studies are needed to reveal the dimensions of this
influence in greater detail. Such studies will clarify the trajectory of al-AmirTs
thought within the history of Islamic thought and make it possible to trace the
network of intellectual relationships. Moreover, al-‘Amiri’s argumentation and
methodological framework developed in response to the doubt that the multiplicity
of religions renders the attainment of truth impossible, as well as his definition of
religion, classification of religions, and the specific theological issues he addresses,

each require separate and focused studies.
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